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Bible translations do not appear out of nowhere, but emerge under certain
social conditions and from within specific power networks. Furthermore,
translations are always influenced by preconceptions and by the theologies of
those involved, as well as other contextual factors.? These include economic
considerations, images of the Bible as a cultural asset,? and issues of theologi-
cal/church teaching and authority.* Since the Bible was, and is, often perceived

1. Both authors were involved at the origin of the German inclusive language Bible
translation “Bibel in gerechter Sprache,” a title invoking notions of justice. A comparative
analysis of Bible translations that also considers the development in all areas of the world
and in languages of differing structures and gender designations has yet to be undertaken.
See, however, Satoko Yamaguchi, “Father Image of G*d and Inclusive Language: A Reflec-
tion in Japan,” in Toward a New Heaven and a New Earth: Essays in Honor of Elisabeth
Schiissler Fiorenza (ed. Fernando E Segovia; Maryknoll, N.Y.: Orbis, 2003), 199-224.

2. Translation scholar Heidemarie Salevsky refers both to a network of antinomies
and to a wealth of influences that are significant for biblical translation and its evalua-
tion; see Heidemarie Salevsky, “Auf der Suche nach der Wahrheit bei der Bibeliibersetzung:
Ein Beitrag aus translationswissenschaftlicher Sicht am Beispiel der Hagar-Geschichte
(Gen 16; 21; 25),” in Heidemarie Salevsky: Aspekte der Translation. Ausgewdhlte Beitrige
zur Translation und Translationswissenschaft (ed. Ina Miiller; Frankfurt: Peter Lang, 2009),
19-20; Heidemarie Salevsky (collaborating with Ina Miiller and Bernd Salevsky), Transla-
tionswissenschaft: Ein Kompendium (Frankfurt: Peter Lang, 2002), 337-38.

3. This applies in particular to languages in which individual translations were widely
distributed and culturally influential, such as the King James Bible and the Luther Bible.

4. The Roman Catholic Fifth Instruction for the Right Implementation of the Con-
stitution on the Sacred Liturgy of the Second Vatican Council-Liturgiam Authenticam
of 7.5.2001 makes this clear. Some Protestants also consider authorization of translations
by the church in compliance with dogmatic teaching as necessary. See the statement of
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as an important document for independent faith and for legitimizing religious
institutions, the history of Bible translation is marked by conflict. These con-
flicts, which at times have been life-threatening for translators, continue today
as translators are accused of heresy.” Bible translations appear to serve as crys-
tallization points for different debates and for opening up a wealth of con-
flicting emotions. The increasing public awareness of Bible translations offers
the opportunity to discuss topics and positions in depth beyond those groups
that are invested in “pure” theological sciences, particularly those interested in
feminism, social sciences, liberation theology, or Christian-Jewish dialogue.

1. FROM ANTIDISCRIMINATION LEGISLATION TO NEW BIBLE TRANSLATIONS

The use of “inclusive language”® in the United States is connected with the
civil rights movement and especially the women’s movement. In 1972 and
1973, the U.S. American National Organization for Women made contact
with Catholic, Protestant, and Jewish Bible translation projects in order to
bring its influence to bear on the deletion of an unjustifiable masculiniza-
tion in Bible translations.” UNESCO also has issued guidelines for combating
sexist and discriminatory language.® These guidelines are based on the view

Rat der Evangelischen Kirche in Deutschland (EKD) (Council of Protestant Churches in
Germany) on the “Bibel in gerechter Sprache” (March 31, 2007); online: http://www.ekd.
de/presse/pm67_2007_bibel_in_gerechter_sprache.html.

5. See Martin Leutzsch, “Bibeliibersetzung als Skandal und Verbrechen,” in Bibel-
Impulse: Film-Kunst-Literatur-Musik-"Theater-Theologie (ed. Rainer Dillmann; INPUT
5: Berlin, 2006), 42-57. See further the discussion surrounding the “Bibel in gerech-
ter Sprache,” particularly the accusation of heresy by Ulrich Wilckens, “Theologisches
Gutachten zur ‘Bibel in gerechter Sprache,” in epd-Dokumentation 17/18 (2007): 24-38.
For the rejection of this accusation, see Luise Schottroff, “Stellungnahme zum theolo-
gischen Gutachten von Ulrich Wilckens zur Bibel in gerechter Sprache,” in epd-Dokumen-
tation 31 (2007): 34 37.

6. 'The term was and is variable, depending on which aspects of discriminatory lan-
guage are to be avoided. Comprehensive current guidelines are, e.g., the University of
Wisconsin at Madison's A Guide to Bias-Free Communication: A Reference for Preparing
Official University Publications; online: http://academicaffairs.ucsd.edu/_files/aps/adeo/
Article_Guide_to_Bias-Free_Communications.pdf.

7. Martin Leutzsch, “Inklusive Sprache in der Bibeliibersetzung” in DIe BIBEL-iiber-
setzt in gerechte Sprache? Grundlagen einer neuen Ubersetzung (ed. Helga Kuhlmann;
Gutersloh: Giitersloher, 2005), 202.

8. The UNESCO Guidelines for English and French were issued in 1987 and subse-
quently revised. The third revised edition of 1999 is available online under the modified
title Guidelines on Gender-Neutral Language/Pour legalite des sexes dans le langage at http://
unesdoc.unesco.org/images/0011/001149/114950mo.pdf. These guidelines are the basis
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that a modified pattern of language also creates a corresponding change in
personal attitudes towards discriminated groups of the population. Equiva-
lent standards for Bible translation were also being demanded in this regard.
In 1974, the Division of Education and Ministry of the National Council of the
Christian Churches in the U.S.A. set up a “Task Force on Sexism in the Bible”
with women who had a proven academic track record. One result was the
publication in 1976 of The Liberating Word: A Guide to Non-Sexist Interpreta-
tion of the Bible.” In addition to key questions on hermeneutics, it also referred
to the connection between linguistic modification and church reform.!?

The suggestions of the task force were adopted by the “Inclusive Language
Lectionary” (ILL), which appeared in 1983.!1 The translation committee had
the task of revising the Revised Standard Version (RSV), considered to be the
standard scientific translation at that time, “only in those places where male-
biased or otherwise inappropriately exclusive language could be modified to
reflect an inclusiveness of all persons”!? This was carried out in reference to
human language as well as in reference to the language about Christ and God.

Parallel to the work on the ILL, a revision of the RSV was initiated. In the
New Revised Standard Version (NSRV), which appeared in 1990,'3 change

of the version published by the German UNESCO Committee in 1993; see http://www.
unesco.de/fileadmin/medien/Dokumente/Bibliothek/eine_sprache.pdf. A Spanish version
Recomendaciones para un uso no sexista del lenguaje is online at: http://unesdoc.unesco.
org/images/0011/001149/114950so0.pdf. The versions are not translations but are adapted
to the corresponding language and cultural grouping.

9. Letty M. Russell, ed., The Liberating Word: A Guide to Nonsexist Interpretation of the
Bible (Philadelphia: Westminster John Knox, 1977). The German translation neither uses
inclusive language nor mentions the organizational context: Letty M. Russell, ed., Als Mann
und Frau ruft er uns: Vom nicht-sexistischen Gebrauch der Bibel (Munich: Pfeiffer, 1979).

10. See Letty M. Russell, “Sprachverinderung und Kirchenreform,” in Russell, Als
Mann und Frau ruft er uns, 70-84.

11. National Council of the Churches of Christ in the United States of America, Divi-
sion of Education and Ministry, ed. An Inclusive Language Lectionary: Readings for Year A
(Atlanta: John Knox, 1983); Readings for Year B (1984); Readings for Year C (1985). This lec-
tionary was compiled by Robert A. Bennett, Dianne Bergant, Victor Roland Gold (chair-
person), Thomas Hovyt Jr., Kellie C. Jones, Patrick D. Miller Jr., Virgina Ramey Mollenkott,
Sharon H. Ringe (vice-chairperson), Susan Thistlethwaite, Burton H. Throckmorton Jr.,
and Barbara A. Withers.

12. National Council of the Churches of Christ in the United States of America, Divi-
sion of Education and Ministry, ed., Readings for Year A, under “Preface”

13. National Council of the Churches of Christ in the United States of America, Divi-
sion of Christian Education, ed. New Revised Standard Version Bible: The Holy Bible Con-
taining the Old and New Testaments with the Apocryphal/Deuterocanonical Books (Nash-
ville: Thomas Nelson, 1989). At the time of the publication of the NRSV, the translation


http://unesdoc.unesco
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was restricted entirely to the language about human beings and limited to
cases in which, according to the opinion of the translation committee, inclu-
sive language could be used without altering passages that would be appro-
priate to the patriarchal historical context. Androcentric language continues
to be used in reference to God in the NRSV. These moderate changes of the
English translation tradition, however, were met with vehement criticism.
For example, the authorization of the NRSV in the Roman Catholic Church
was countermanded because of the inclusive language used by the Vatican’s
Congregation for the Doctrine of the Faith at the end of 1994.1* Inclusive
language with respect to humans was also taken up in other Bible translation
projects and was successful to varying degrees, although criticized by conser-
vative groups.!?

The New Testament and Psalms: An Inclusive Version,'® published by six
of the eleven members of the ILL committee, is based on the NRSV but goes
beyond it insofar as it uses not only gender but also race, class, or disability

committee consisted of thirty people, including a Jewish man and four women; see “Fre-
quently Asked Questions” (http://www.nrsv.net/about/fags/).

14. See Catherine Wessinger, “Key Events for Women’s Religious Leadership in the
United States: Nineteenth and Twentieth Centuries,” in Religious Institutions and Women's
Leadership: New Roles Inside the Mainstream (ed. Catherine Wessinger; Columbia: Univer-
sity of South Carolina Press, 1996), 347-401.

15. See, e.g., New Century Version (1986, 1987, 1988), New American Bible (1988,
1990), The Message (1993), The New International Reader’s Version (1994, 1996), Con-
temporary English Version (1995), New International Version Inclusive Language Edition
(1995), New Living Translation (1996, 2004, 2007), New English Translation (1998), Today’s
New International Version (2002 N'T, 2005 entire Bible). Each of these translations has its
own guidelines regarding inclusive language. See, e.g., the webpage for the New Living
Translation at www.newlivingtranslation.com/05discoverthenlt/fags.asp?faq=12#go12. An
examination of these respective guidelines, their changes, and the particular translation
practice would require its own research work. For the discussion within the evangelical
area in the U.S.A. alone, see Nancy A. Hardesty, Inclusive Language in the Church (Atlanta:
John Knox, 1987); Donald A. Carson, The Inclusive-Language Debate: A Plea for Realism
(Grand Rapids: Baker, 1998); Mark L. Strauss, Distorting Scripture? The Challenge of Bible
Translation and Gender Accuracy (Downers Grove, Ill.: InterVarsity Press, 1998); Wayne
A. Grudem and Vern S. Poythress, The Gender-Neutral Bible Controversy: Muting the Mas-
culinity of Gods Words (Nashville: Broadman & Holman, 2000); Mark L. Strauss, “Cur-
rent Issues in the Gender-Language Debate: A Response to Vern Poythress and Wayne
Grudem,” in The Challenge of Bible Translation: Communicating God’s Word to the World
(ed. Glen G. Scorgie et al.; Grand Rapids: Zondervan, 2003), 115-41; Wayne A. Grudem
and Vern S. Poythress, The TNIV and the Gender-Neutral Bible Controversy (Nashville:
Broadman & Holman, 2004).

16. Victor Roland Gold et al., eds. The New Testament and Psalms: An Inclusive Version
(New York: Oxford University Press, 1995).


http://www.nrsv.net/about/faqs/
http://www.newlivingtranslation.com/05discoverthenlt/faqs.asp?faq=12%2523gol2
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in order to underscore that all are addressed by the New Testament and the
Psalms. Furthermore, in contrast to the NRSV, this translation uses inclusive
metaphors for God.!”

Independently of the translation projects mentioned so far, Priests for
Equality, a Catholic reform movement established in the U.S.A. compiled
its own translation of the Bible in 1975.1% In light of the official policy of
the Roman Catholic Church, it soon became clear to Priests for Equality,
who from the outset were committed to nonsexist language, that a change
in language needed to be supported by a grassroots movement. As a result,
Priests for Equality completed a translation of the New Testament in 1994,
followed shortly by translations of the Psalms and the Old Testament with
the apocryphal/Deuterocanonical writings found in the Roman Catholic
Bible by 2007. In the first partial editions, the Tetragrammaton!® was ren-
dered “Adonai,” which was transcribed after 2004 as “YHWH,” with the fol-
lowing recommendation:

When you approach the four-lettered name of God, you pause for a moment
in prayerful reflection. When reading the scriptures aloud, you may choose
to pronounce the Name as “Yahweh,” or substitute such epithets as Holy One,
Our God, the Most High, Ha-Shem, the I Am, or other names that speak
to your heart and communicate your understanding of the Divine Mystery.
Whatever you choose, however, choose with reflection and reverence.20

Introductions, particularly to the partial editions, provide information on
procedures, aims, contributors, and bases of the translation. The intention
is to make the Bible accessible to all, particularly to those for whom sexist
language is sometimes an insurmountable barrier to their life of faith. It is
emphasized, however, that there are sections of the Bible that cannot be trans-
lated into inclusive language, but require theological revision. The contribu-
tors agreed on a series of guidelines, which they followed from the first to the

17. Ibid., viii—xi.

18. The starting point was a charter originally signed by seventy-five Roman Catholic
priests in which they campaigned for equal opportunities in society and in the Roman
Catholic Church, including women’s ordination to the priesthood.

19. On the Tetragrammaton, see Georg Howard, “The Tetragram and the New Testa-
ment,” JBL 96 (1977): 63-76; Kristin De Troyer, “The Names of God, Their Pronuncia-
tion and Their Translation: A Digital Tour of Some of the Main Witnesses,” lectio difficilior
2/2005; online: http://www.lectio.unibe.ch/05_2/troyer_names_of god.htm; De Troyer,
“The Choice is Yours! On Names of God,” JESWTR 14 (2006): 53-66.

20. Priests for Equality, The Prophets (vol. 2 of The Inclusive Hebrew Bible; Lanham,
Md.: AltaMira, 2004), xxii.
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last partial volume. The intention to create a critical feminist biblical interpre-
tation of scripture that is inclusive both in terms of content and style remained
constant.

Around the same time, David E. S. Stein published a New Jewish Publica-
tion Society’s (NJPS) translation of the Torah in 2006 entitled The Contem-
porary Torah: A Gender-Sensitive Adaptation of the JPS Translation (CJPS),
which adapts a well-known English Jewish translation in terms of gender.?!
The CJPS attempts to delineate how the original target group would have
understood a text, as grammatically masculine terms did not necessarily sug-
gest the male gender. Using the example of ‘ish, Stein illustrates how the lexi-
cal findings are also misleading, as the term usually translated as “man” does
not necessarily refer to a “male adult” but rather concerns social roles and
positions.?? In addition to this sensitivity in relation to language about people,
the translation focuses on the fact that gender-specific terms are dispensed
with when referring to God:

In the absence of contextual indications that gender was germane, I ren-
dered the Torah’s references to divine beings in gender-neutral terms....
In practice, such a rendering meant recasting NJPS to avoid gendered pro-
nouns for God.??

The Tetragrammaton is expressed in unpunctuated Hebrew letters in the Eng-
lish text. The reading instructions in the foreword state: “We invite those who
read this translation aloud to pronounce the name via whatever term that they
customarily use for it”?* This means that both the Priests for Equality and the
CJPS think users are capable of reading God’s name in an appropriate form at
any time without directly dictating how this should be done.

21. In addition to David E. S. Stein as revising editor, Adele Berlin, Ellen Frankel, and
Carol L. Meyers are listed as consulting editors, whose collaboration is described in more
detail in the foreword; see David E. S. Stein, The Contemporary Torah: A Gender-Sensitive
Adaptation of the JPS Translation (Philadelphia: Jewish Publication Society, 2006), i and xx.

22. Ibid., xxiv-xxv, xxxi, xxxv n. 31, as well as the entry under ‘s in the “Diction-
ary of Gender in the Torah,” 394-95, which states at the beginning: “The present transla-
tion takes as the primary sense of ’ish (and its effective plural, anashim), ‘a representative
member of a group: a member who serves as a typical or characteristic example’” On the
translation of ’ish, see also the detailed background material under the title “What Does It
Mean to Be a ‘Man’? The Noun ’ish in Biblical Hebrew: A Reconsideration” (http://scholar.
davidesstein.name/Memoranda.htm).

23. See Stein, Contemporary Torah, xxvii—xxviii, here xxvii. On the classification of the
changes, see xxviii.

24. Ibid., xxvii.


http://scholar
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2. “INCLUSIVE LANGUAGE” TRANSLATIONS IN GERMANY

The lectionary (ILL) in particular, but also the inclusive translations of the New
Testament and the Psalms, have encouraged women in Germany to translate
the Bible into language that is just. The Evangelische Frauenarbeit in Deutsch-
land e. V. (EFD) (Federation of Protestant Women’s Organizations in Ger-
many) provided a brochure entitled “Gerechte Sprache in Gottesdienst und
Kirche” (Language That Is Just in Worship and the Church) for the Deutscher
Evangelischer Kirchentag (German Protestant Church Convention) in 1987
in Frankfurt, which contained “three Bible study texts for the church conven-
tion in inclusive versions.”2°

The translation was modified in places in which specifically male terms and
images (“Lord,” “Father”) or male pronouns (he, his) were used for God....
Women are presumably included, but not named (“brother,” ... “he”) or
designated by a deprecatory word (“Weib”) according to today’s linguistic
sensitivity or have fewer opportunities for identification than men (brothers,
men of God...). Believers of other religions (“heathens”) or people with dis-
abilities (“the blind”) are discriminated against linguistically.>®

The foreword states that, despite the reference to the Inclusive Language Lec-
tionary of the National Council of Churches of Christ in the United States, the
term “inclusive language” could not be adopted because it is easily misunder-
stood. “Indeed, we do not want any kind of language that ‘includes’ and desig-
nates women in male terms””?” The group chose the designation language that
does justice to women (frauengerecht). Women are not a minority alongside
others who are deprived of justice in our society, but comprise more than half
of society as a whole and even more than half of the church.

“Frauengerecht” (just to women) is a language that refers to women and
men as being of equal value and equal before the law. It makes the existence
and significance of women linguistically visible and recognizes the need of
women for self-respect, identity, and encouragement. This language exposes
injustice and motivates women to perceive their rights and the rights of
other people and to take an active role in the community and church.?®

25. Evangelische Frauenarbeit in Deutschland, Gerechte Sprache in Gottesdienst und
Kirche: Mit Bibeltexten zum Frankfurter Kirchentag in frauengerechter Sprache (Frankfurt:
Evangelische Frauenarbeit in Deutschland, 1987), 3.

26. Ibid.

27. Ibid.

28. Ibid. For an argument against the term “geschlechtergerechte Sprache” (language
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The seven general guidelines under the caption: “Language That Is Just Heals—
Unjust Language Divides: How Can I Speak ‘Justly’ in an Unjust World?”
demonstrates that the focus was broader than justice only for women.??

A basic distinction was made between the reading of biblical texts in wor-
ship (lectionary), which as proclamation to the assembled congregation
cannot exclude anyone, and Bible translation. Worship requires a lectionary
that “unveils anew in each case the liberating closeness of God.”3Y

An accurate translation should not disguise the Bible’s patriarchal precon-
ditions. On the other hand, it must not be overlooked that biblical transla-
tions and their effects in church tradition are much more patriarchal than the
Hebrew or Greek text. The booklet met with a broad response.! Alternative
versions of Bible texts were printed in the program booklets from the Twenty-
Third German Protestant Church Convention (DEKT) from 1989 onward.
They were based on the Luther revision current at the time, and modified
in places “in which God is referred to in masculine terms and grammatical
forms and women are not referred to, or not referred to on equal terms with
men’?? From the Twenty-fourth German Protestant Church Convention
from 1991 onward, translations were compiled by Bible scholars and printed
in the program booklet, usually alongside the current Luther revision. In the
beginning the Tetragrammaton was rendered with “GOTT” (GOD) and since
1995 as “Adonaj” Numerous commentaries have used the inclusive language
in these Bible translations and have become ever more linguistically articu-
late and sophisticated in their translation solutions. The introduction to the
translations in the DEKT program booklet in 1999 points out that “in other
(particularly Anglo-American) countries, the effort made to produce inclu-
sive language when translating biblical texts has a long tradition and has been

that is just concerning gender), see Senta Tromel-Plotz, “Sprache: Von Frauensprache
zu frauengerechter Sprache,” in Handbuch Frauen- und Geschlechterforschung: Theorie,
Methoden, Empirie (ed. Ruth Becker and Beate Kortendiek; Wiesbaden: Verlag fiir Sozial-
wissenschaften, 2004), 749.

29. Evangelische Frauenarbeit, Gerechte Sprache, 5.

30. Hanne Kohler, “Frauengerechte Sprache in Gottesdienst und Kirche,” in Evange-
lische Frauenarbeit, Gerechte Sprache, 30. See further 23-31.

31. The booklet appeared in January 1987. Although not available at bookstores, more
than seven thousand copies were sold by November, and many were also circulated in
photocopied form.

32. 23. Deutscher Evangelischer Kirchentag Berlin 1989, Programmbheft des 23.
Deutschen Evangelischen Kirchentages Berlin, 7.—11. Juni 1989 (Berlin) 13. This version was
provided by the Federation of Protestant Women'’s Organizations in Germany.
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tried and tested in numerous forms,?? whereas in the German-speaking area
there are scarcely any role models, and the church convention translations
are therefore of an innovative nature, but have had far-reaching effects. The
contextual nature of the church convention translations, as of all other trans-
lations, has been emphasized:

There is no such thing as a correct translation; a decision constantly has to
be made as to what should be emphasised and where the weight needs to be
placed in this particular instance.*4

The first ecumenical church convention in 2003 was a step backward regard-
ing Bible translations in inclusive language. However, the DEKT resumed the
tradition of church convention translations in 2005 and explained:

Twenty years ago, when theologians began to translate the Biblical texts for
the church conventions with the aim of producing them in more just lan-
guage, this was a new venture in the German-speaking area. Translations
of the Bible texts of nine church conventions had become available in the
meantime and this work led to other, larger projects.

The church convention translations attempt to meet the following criteria:

1. The translation should be true to the wording of the biblical texts in
their Hebrew or Greek original version. These are therefore translations of
the Hebrew Bible and the Greek New Testament and not new versions or
even “translations” of the Luther Bible.

2. Translation should be in inclusive language. The women referred to,
or not expressly referred to but included in the texts themselves, should be
visible, and women should be recognizable as addressed today.

3. Such translation should be mindful of Jewish-Christian dialogue and
show respect for the Jewish reading of scripture.

4. It should have a mutually comprehensible language. This language
must be “easy on the ear” Yet, when the text itself is cumbersome or ambiva-
lent, this should also be discernible in the translation.

These criteria should also be applied to language about God. God is not a
man in the Bible, and the notion of the maleness of God is a violation of the
aniconism in the Ten Commandments. Nor should God be discussed pre-
dominantly in grammatically male forms. How to handle God’s proper name
written in the Hebrew Bible with the consonants y-h-w-h is an issue continu-
ally discussed since biblical times, and every Bible translation has to find its

33. 28. Deutscher Evangelischer Kirchentag Stuttgart 1999, Programmbheft des 28.
Deutschen Evangelischen Kirchentages Stuttgart, 16.-20. Juni 1999 (Stuttgart), 14.
34. Ibid.
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own solution. The church convention translations render God’s name by the
description of authority, “Adonaj”*>

Today the church convention translations are a fixture of the DEKT.
With the generational change of contributors in recent years, the question
has also come up as to how innovation can be institutionalized so that the
wheel does not continually have to be reinvented. The Federation of Prot-
estant Women’s Organizations in Germany (EFD) has not only activated
church convention translations, but has been trying to work from the outside
toward consideration of an inclusive language in the revision of the Good
News Bible. Women’s groups were formed for this purpose in 1988 at the ini-
tiative of the Theological Consultant of the EFD. They worked intensively in
an honorary capacity over a period of eighteen months on revision proposals
and made them available to the German Bible Society, which holds the rights
to the Gute Nachricht Bibel (Good News Bible). A detailed final report with
general notes and a wealth of practical proposals for revision from the work-
ing groups was introduced by Hildburg Wegener in December 1989 at a con-
ference of German-speaking Bible societies in East Berlin, and subsequently
been published.?® Reactions were cautious to begin with, but the German
Bible Society subsequently decided to consider the aspect of inclusive lan-
guage in relation to people, insofar as they thought it justifiable. Beginning in
1993, two women (Renate Jost and Monika Fander) were therefore invited to
sift through the German texts submitted by the exclusively male translators
and make suggestions for changes. Since there was no obligation to adopt or
agree to their proposals, the two female biblical scholars were only able to
achieve a few changes.

The Gute Nachricht Bibel, however, has been promoted since it appeared
in 1997 as being the first German Bible translation to consider inclusive lan-
guage.’” Hildburg Wegener stated in her review that a great deal of work

35. 30. Deutscher Evangelischer Hannover 2005, Programmheft des 30. Deutschen
Evangelischen Kirchentages Hannover, 25.-29. Mai 2005 (Hannover), 24-25. Jurgen Ebach
is listed as the author. After 2005, the Exegetical Outlines with Explanatory Notes on the
Translations were no longer published internally but were made generally accessible and
decisions made more transparently in a separate issue to the journal junge Kirche.

36. See Siegfried Meurer, “Foreword,” in Die vergessenen Schwestern: Frauengerechte
Sprache in der Bibeliibersetzung (ed. Siegfried Meurer; Jahrbuch der Deutschen Bibelgesell-
schaft [ Yearbook of the German Bible Society]: Stuttgart, 1993), 10; and Hildburg Wegener,
“Allen die Bibel, die sie brauchen,” in Meurer, Die vergessenen Schwestern, 13-36.

37. See Hannelore Jahr, “Foreword,” in Die neue Gute Nachricht Bibel (ed. Hannelore
Jahr; Stuttgart: Deutsche Bibelgesellschaft, 1998), 11: “The fact that for the first time in a
German Bible translation, the aspect of “inclusive language” was systematically considered
is, however, of fundamental significance” This sentence is almost word for word on the
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remained but that the German Bible Society had shown courage, because it
had “performed truly pioneering work with the Gute Nachricht Bibel in (tem-
pered) inclusive language for the German-speaking context and, in so doing,
had hopefully started a process that will continue in the Bible Society, in the
churches, and in academic theology”?? Evidently Hildburg Wegener’s critical
remarks had an impact on the continuing revision of the Gute Nachricht Bibel,
because some of the phrasing she criticized is no longer included in the later
edition of 2000, without this being pointed out in the paratexts.3°

In 2001, as an independent project, a lectionary with the Bible sections
needed for Protestant services of worship was published as a fourth volume
of a series of liturgical texts in just and inclusive language.*C It expressly refers
both to the Inclusive Language Lectionary as well as to the Hildburg Wegen-
er’s publications. The Tetragrammaton is rendered in the lectionary as “&&"
and it was suggested that either “God” or, in the tradition of church conven-
tion translations, “Adonaj” should be read. Rendering it with *&%# makes it
immediately recognizable in the text where the Tetragrammaton is in Hebrew.

The Bibel in gerechter Sprache (Bible in Inclusive German), which began
in 2001 and was published in 2006, bases its theory and contributors on the
experiences with the aforementioned lectionary and church convention
translations.*! It comprises the Old Testament/Hebrew Bible, Apocryphal/

webpage of the German Bible Society in the abstract of the Gute Nachricht Bibel (http://
www.die-bibel.de/online-bibeln/gute-nachricht-bibel/ueber-die-gute-nachricht-bibel).
Another modified version of it has appeared in the meantime: Evangelisches Bibelwerk/
Katholisches Bibelwerk e.V. Stuttgart/ Osterreichisches Katholisches Bibelwerk/ Schweize-
risches Katholisches Bibelwerk, eds., Gute Nachricht Bibel: Altes und Neues Testament: Mit
den Spiitschriften des Alten Testaments (Deuterokanonische Schriften/Apokryphen) (rev. ed.;
Stuttgart: Deutsche Bibelgesellschaft, 2000).

38. Hildburg Wegener, “°...Und macht die Menschen zu meinen Jiingern und Jiinger-
innen": Die Revision der Gute Nachricht Bibel in gemafligt ‘frauengerechter Sprache,” in
Jahr, Die neue Gute Nachricht Bibel, 73-74.

39. Wegener had demanded, for example, that the translation of Luke 1:38 “be modi-
fied as a matter of urgency in view of the discussion on theological aspects of the direct
and indirect violence used against women and girls” (ibid., 71). This has happened in the
meantime, and instead of “I belong to the Lord, I am entirely at His disposal,” it is now “I
belong to the Lord, I am ready”

40. Erhard Domay and Hanne Kohler, eds., Der Gottesdienst: Liturgische Texte in gere-
chter Sprache, Band 4: Die Lesungen (Gutersloh: Giitersloher, 2001). For the translation
guidelines, the contributions and individual translation decisions, on which this lectionary
is based, see Hanne Kohler, Gerechte Sprache als Kriterium von Bibeltibersetzungen: Von der
Entstehung des Begriffs bis zur gegenwiirtigen Praxis (Gutersloh: Gutersloher, 2012).

41. The Bible is edited by Ulrike Bail, Frank Criisemann, Marlene Criisemann, Erhard
Domay, Jiirgen Ebach, Claudia Janssen, Hanne Kohler, Helga Kuhlmann, Martin Leutzsch,
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Deuterocanonical writings, and the New Testament. The German title of this
project, “Bibel in gerechter Sprache,” encompasses the outlook of the entire
program, and this vision can be expressed as the central biblical theme of
articulating justice in many different respects. Feminist and liberation theo-
logical discourses as well as discussions of Christian anti-Semitism have
been considered in addition to historical-exegetical and literary approaches.
All translations attempt to be true to the original text, and offer a compre-
hensible language. The Bibel in gerechter Sprache comes in addition to the
numerous existing German translations. It distinguishes itself not only in
its profile, but also because it has disclosed this from the outset, not only
in numerous accompanying publications,*? but also with a programmatic
introduction and a detailed glossary. Therefore the theological bases and
theoretical issues of the translation process have been the subject of fierce
debate since its publication.

The history of this translation?® makes clear that the Bibel in gerechter
Sprache is the product of a movement. Many aspects have been democratically
decided by the translators at conferences, including the representation of God’s
name, the names of biblical books, and the selection of glossary terms. The
individual books of the Bible were translated by fifty-two commentators, who
are actually listed by name in the respective introductions to the books of the
Bible.** Many of the contributors were already involved in the translations for

and Luise Schottroft. In 2007, the editorial group was expanded for further work to include
Kerstin Schiffner, Johannes Taschner, and Marie-Theres Wacker. Ulrike Bail and Erhard
Domay retired. In 2006 there were two editions, and a third appeared in 2007 (total circu-
lation of over 70,000). A revised fourth edition appeared in 2011. For further information,
see www.bibel-in-gerechter-sprache.de.

42. Erhard Domay and Hanne Kohler, eds., Gottesdienstbuch in gerechter Sprache:
Gebete, Lesungen, Fiirbitten und Segensspriiche fiir die Sonn- und Feiertage des Kirchenjahres
(Guitersloh: Giitersloher, 2003); Erhard Domay and Hanne Kohler, eds., Werkbuch gerechte
Sprache in Gemeinde und Gottesdienst: Praxisentwiirfe fiir Gemeindearbeit und Gottesdienst
(Gutersloh: Giitersloher, 2003); Erhard Domay et al., eds., Singen von deiner Gerechtigkeit:
Das Gesangbuch in gerechter Sprache (Glitersloh: Gutersloher, 2005). Christiane Thiel, ed.;
Tageslesebuch: Bibel in gerechter Sprache fiir jeden Tag des Jahres (Glitersloh: Giitersloher,
2008); Isa Breitmeier and Luzia Sutter Rehmann, Gerechtigkeit lernen: Seminareinheiten zu
den drei Grundkategorien von Gerechtigkeit (Glitersloh: Glitersloher, 2008); Martina Ger-
lach and Monika Weigt-Blattgen, eds., Gottes Antlitz hiille dich in Licht ... Andachten fiir
Frauen mit der Bibel in gerechter Sprache (Gutersloh: Giitersloher, 2009); Luise Metzler and
Katrin Keita, Bibel in gerechter Sprache: Fragen und Antworten (Glitersloh: Gutersloher,
2009).

43. See Kohler, Kriterium.

44. In translations in inclusive language it is made clear who is responsible for the trans-
lation and who has contributed. Many other translations do not contain equivalent details.
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DEKT or the Protestant lectionary. This explains the Protestant background
of the majority of translators. However, there were some Catholic theologians
involved also. The translators of the Bibel in gerechter Sprache are scholars of
the Old and New Testaments, who base their translations on dissertations,
postdoctoral theses, and other research work. This working process was inten-
sive, as the translations were discussed both in small interdisciplinary groups
relating to the books of the Bible (e.g., the Torah group and the group on Paul’s
letters), as well as in a full plenary session. In addition to this, they have opened
themselves up with their still tentative results to an intensive practical test, and
have also repeatedly revised the results of their translation in an internal read-
ing process. Over three hundred groups and individuals were involved in this
creative process, or “practical review.” They have used tentative translations in
Bible groups, in teaching or in their own readings, and have fed their experi-
ences back to the translators.

This work was accompanied by an advisory council that publicly sup-
ported the project. A basic precondition for the project was that for five years
the Protestant regional church in Hesse and Nassau provide a clergy person
to organize the entire project. The work was supported by the Giitersloher
Verlagshaus (publisher), which prefinanced the conferences. The project was,
however, funded solely by donations from individuals and groups, which
made it possible for this translation to be financially independent.> In addi-
tion, the unusual route of carrying out a Bible translation as a project meant
that many people were able to identify with it.

Feedback indicates that, beyond the actual translations, many users attri-
bute changes in congregations and social structures to the Bibel in gerechter
Sprache. Even people at the margins of the church see a movement repre-
sented in the Bibel in gerechter Sprache that is present in many places. Inci-
dentally, this point is also made clear by the vehement rejections of the pro-
ject in the press.1® The Bibel in gerechter Sprache inspires people and provokes
reactions. The introduction to the Bibel in gerechter Sprache embraces this

45. The voluntary work of the Donations Officer, Luise Metzler, made a significant
contribution to this.

46. A collection of the press reactions can be found at www.bibel-in-gerechter-
sprache.de. Three publications of the Protestant news service contain the controversial dis-
cussion in 2007; see epd Dokumentation 17/18; 23; and 31 (2007). Reviews predominantly
in opposition to the project are available in Elisabeth Gossman et al., eds., Der Teufel blieb
mdannlich: Kritische Diskussion zur “Bibel in gerechter Sprache” Feministische, historische
und systematische Beitrdge (Neukirchen-VIuyn: Neukirchener, 2007); Ingolf Dalferth and
Jens Schroter, eds., Bibel in gerechter Sprache? Kritik eines misslungenen Versuchs (Tubin-
gen: Mohr Siebeck, 2007); Walter Klaiber and Martin Rosel, Streitpunkt Bibel in gerechter
Sprache (Leipzig: Evangelische Verlagsanstalt, 2008).
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process of discussion of biblical texts and their translation into a contempo-
rary understandable language appropriate to the original texts, and points to
the temporary nature of each translation:

The Bibel in gerechter Sprache already required revision the moment it was
published.... We see this Bible translation as our contribution to a constantly
new understanding of Biblical texts that have also had impact on our lives
and continue to challenge us. This translation is therefore a preliminary stop
on a never-ending path. The Bibel in gerechter Sprache has reached its goal
when people are encouraged to take this library of books of the Bible into
their own hands, read, and discuss them with others.%”

Since the Bibel in gerechter Sprache appeared, interest in theological issues has
grown, particularly in the church fellowships and among nonacademic read-
ers of the Bible. In 2011, a revised edition appeared, incorporating the results
of the multifaceted discussions and practical experiences with the texts.
Commitment to more inclusive language in Bible translations exists not
only in Germany but also in other countries, although such commitment is
difficult to demonstrate, given the incomplete publication of decision-mak-
ing processes which have not so far been published in full. Thus, informa-
tion on the Zirich Bible in 2007 is available only on a very scattered basis,*
but shows what efforts have been made to exclude contributions by female
theologians and female New Testament scholars. For instance, the decision to
render God’s name with “Herr” was criticized beyond Switzerland.® Because
a women’s group has published alternative translation proposals, the counter-
arguments against numerous decisions by the New Testament section of the
Zirich Bible’s translation committee (2007) are available in print (no collabo-
ration was formed with the Old Trestament translation committee).”® Why
the translation committee did not act on these recommendations is difficult
for outsiders who have no access to the internal documents to understand.

47. Ulrike Bail et al., Bibel in gerechter Sprache (4th ed.; Giitersloh: Giitersloher, 2011),
26.

48. See the compilation and the literature in Kohler, Gerechte Sprache als Kriterium;
also Ute E. Eisen, “‘Quasi dasselbe?” Vom schwierigen und unendlichen Geschift des
Bibeliibersetzens—Neuere deutsche Bibeliibersetzungen,” ZNT 26 (2010): 4-6.

49. See, e.g., the statement of the 9th International Conference of the European Society
for Women in Theological Research (ESW'TR) in Salzburg, which was adopted on August
23,2001. See http://www.eswtr.org/de/konferenz_2001 salzburg_stellungnahme.html.
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