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William Carey’s famous ‘Enquiry’ (1792) changed mission history, and 
he is considered the „Father of Protestant missions“. Even though his 
life and work has been the topic of many books and articles, a study on 
his theology is the missing link of mission research. Dr. Schirrmacher, 
mission activist, historian and professor of missions, studies Carey’s 
theological motivation. He recovers the real change in theology, that 
made world mission possible. 
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1. Carey’s Theology – the ‘Missing Link’ 

Almost nothing about Carey’s theology 

William Carey is considered the “Father of Protestant missions”1. His 
book, “An Enquiry into the Obligations of Christians to Use Means for the 
Conversion of the Heathens”2, written in 1792, was the beginning of the 
so-called ‘Great Century’3 (1792-1914) between the French and the Rus-
sian Revolutions. For the centennial anniversary, none lesser than the men-
tor of German missiology, Gustav Warneck, wrote, “Thus, the year 1792 
may be considered the true birth date of modern missions.”4 Less than 
twenty days after the publication of the “Enquiry”, Carey preached his 
sermon on Isaiah 54:2-3 and began to disseminate it with a clear appeal for 
missions to his fellow pastors,5 which soon led to the foundation of the 
mission society “The Particular Baptist Mission”. The first mission society 

                                        
1. Ralph D. Winter, Steven C. Hawthorne, ed., Perspectives on the World Christian 
Movement (Pasadena: William Carey Library, 1981), p. 227-228. E. Daniels Potts, 
British Baptist Missionaries in India 1793-1837: The History of Serampore and its 
Missions (Cambridge: At the University Press, 1967) p. 5, criticizes this view. 
2. Edition used: William Carey, An Enquiry into the Obligations of Christians to Use 
Means for the Conversion of the Heathens (London: The Carey Kingsgate Press, 
1961). 
3. Charles L. Chaney, The Birth of Missions in America (South Pasadena: William 
Carey Library, 1976) p. xi. 
4. Gustav Warneck, “Zum Jubiläumsjahr der evangelischen Mission”, Allgemeine 
Missions-Zeitschrift 19 (1892) pp. 3-4. Warneck mentions Carey’s predecessors, but 
considers their efforts private attempts, while Carey initiated the systematic spread of 
the Evangelical faith. In Serampore, Carey and his team took over the work of the 
Herrnhuter missionaries, Schmidt and Grassmann, who had begun their work in 1777. 
Schmidt died twelve years later, the station was closed in 1787, and Grassmann re-
turned to Europe in 1792; from A. Schillbach, “William Carey: Eine Jubiläumserin-
nerung”, Zeitschrift für Missionskunde und Religionswissenschaft 7 (1892) pp. 175-
183, 219-227, and 8 (1893) pp. 29-38). For a thorough comparison of the two posi-
tions, see Aalbertinus Hermen Oussoren, William Carey, Especially his Missionary 
Principles (Diss.: Freie Universität Amsterdam), (Leiden: A. W. Sijthoff, 1945), pp. 
219-269. 
5. Mary Drewery, William Carey (Grand Rapids: Zondervan, 1979) p. 39. James R. 
Beck, Dorothy Cary: A Biography (Grand Rapids: Zondervan, 1979) p. 65-66. Gustav 
Warneck, “Zum Jubiläumsjahr der evangelischen Mission”, op. cit., p. 3. 
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without state supervision was founded on different lines than the Anglo-
Saxon honor societies.6 

Much has been written about Carey and his colleagues, their mission 
field in Serampore, as well as their achievements in printing, Bible transla-
tion, teaching and in many other areas. 

Strangely enough, however, in his numerous7 biographies8 little attention 
has been paid to his theology, as expressed in his major work, not even in 
Bruce J. Nichols’ article “The Theology of William Carey”9. (The only 
exception I know of is Iain Murray’s study, The Puritan Hope).10 This 
failure, probably, is due to the fact that Carey’s theology differs from that 

                                        
6. R. Pierce Beaver, All Love Excelling: American Protestant Women in World Mission 
(Grand Rapids: Wm. B. Eerdmans, 1968) p. 15-17. 
7. See Ernest A. Payne, “Carey and his Biographers,” The Baptist Quarterly 19 (1961) 
p. 4-12, for a survey of older biographies. 
8. Works with notes and documentation: Mary Drewery, William Carey, op. cit.; James 
R. Beck, op. cit.; Works without documentation: Frank Deauville Walker, William 
Carey (1925, repr. Chicago: Moody Press, 1980); Kellsye Finnie, William Carey, 
(Carlisle, G. B.: OM Publ, and Didcot., G. B.: Baptist Missionary Society, 1992); 
Basil Miller, William Carey: The Father of Modern Missions, (Minneapolis: Bethany 
House, n. d.), Original title published as William Carey: Cobbler to Missionary, 
(Grand Rapids: Zondervan, 1952); S. Pearce Carey, William Carey, original from 
1923/1934 ed. by Peter Masters (London: The Wakeman Trust, 1993), German ed.: S. 
Pearce Carey, William Carey: Der Vater der modernen Mission, (Bielefeld: CLV, 
1998). See also more the specific, documented studies by A. Christopher Smith, “Wil-
liam Carey”, Mission Legacies: Biographical Studies of Leaders of the Modern Mis-
sionary Movement, ed. Gerald H. Anderson American Society of Missiology Series 19 
(Maryknoll, N. Y.: Orbis Books, 1994) [reprint of A. Christopher Smith, “The Legacy 
of William Carey”, International Bulletin of Missionary Research 16 (1992) pp. 2-8]; 
A. Christopher Smith, “Myth and Missiology: A Methodological Approach to Pre-
Victorian Mission of the Serampore Trio”, International Review of Mission 83 (1994) 
pp. 451-475; and A. Christopher Smith, “The Edinburgh Connection: Between the 
Serampore Mission and Western Missiology”, Missiology: An International Review 18 
(1990) pp. 185-209. 
9. Bruce J. Nichols. “The Theology of William Carey”. pp. 114-126, J. T. K. Daniel, 
Roder E. Hedlund ed., Carey’s Obligation and Indian Renaissance (Serampore, India: 
Council of Serampore College, 1993) 
10. Iain Murray, The Puritan Hope: Revival and the Interpretation of Prophecy (Edin-
burgh: Banner of Truth Trust, 1971) pp. 138-147. One should also mention Brian 
Stanley, The History of the Baptist Missionary Society 1792-1992 (Edinburgh: T & T. 
Clark, 1992) pp. 36-57, even though Stanley is dealing with the views of all members 
of the Serampore-Trio. Stanleys view is, that the work in Serampore rested especially 
on belief in the sovereignty of God and on the plan to plant indigenous churches under 
indigenous leadership. 
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of presently predominant, Post-Classical mission societies, which happily 
claim him as their father, although he was a Calvinist and a Postmillennial-
ist.11 Even the two dissertations discussing his achievements12 ignore large 
areas of his theology. Neither mention his eschatological views, which 
played a major role in his decisions. The best description –actually a biog-
raphy of his first wife13 – mentions his personal optimism in the chapter on 
“Attitudes Towards the Future”,14 but not his optimistic perspective on 
world missions, which he derived from his Postmillennial theology. 

German15 speaking theologians have shown little interest16 in Carey’s 
“Enquiry” although Protestant mission societies continually refer to his 

                                        
11. J. A. de Jong, As the Waters Cover the Sea: Millennial Expectations in the Rise of 
Anglo-American Missions 1640-1810 (Kampen: J. H. Kok:, 1970) p. 176-181. W. 
Bieder, “William Carey 1761-1834”, Evangelisches Missions-Magazin 105 (1961) pp. 
153-173, here pp. 172-173. Bieder holds Carey for an example for all “Reformed 
Christians” (p. 172). 
12. Aalbertinus Hermen Oussoren, William Carey, Especially his Missionary Princi-
ples, op. cit., includes excellent historical discussion of his life pp. 19-121.; E. Daniels 
Potts. British Baptist Missionaries in India 1793-1837: The History of Serampore and 
its Missions, (Cambridge: University Press, 1967), contains the most thorough work 
on Carey and the work of his team in India. 
13. James R. Beck, op. cit. This work rises above the usual prejudices against Carey’s 
marriage to an uneducated woman, for which one might find the following example: 
W. Bieder, “William Carey 1761-1834”, op. cit., pp. 153-173. After the death of his 
first wife, Carey was happily married for 13 years (1807-1821) with the linguistically 
gifted Danin Charlotte Rumohr. His third wife, Grace Hughes, survived him. Both 
these marriages are little known. See also A. Christopher Smith, “William Carey”, op. 
cit., p. 248. 
14. James R. Beck, op. cit., p. 130. 
15. Here I would like to recommend the Swedish articles in SMT: “Arvet efter William 
Carey”; Svensk Missionstidskrift 80 (1/1992) p. 6-23. They include a Swedish transla-
tion of the “Enquiry” (without the graphs) as well as the following articles; Göran 
Janzon, “Introduktion: William Carey och Hans Berömda ‘Undersökning”, p. 1-5; 
Torsten Bergsten, “William Carey och Serampore-Missionen”, p. 24-38; Ulla 
Sandgren, “William Carey och Bibeln Till Indiens Folk”, p. 39-46. None of these 
pieces, however, deal with Carey’s eschatology. 
16. E. Wallroth, “William Carey”, Allgemeine Missions-Zeitschrift 14 (1887) pp. 97-
123; Johann Schmidt, “Carlotte Emilia von Rumohr und William Carey: Ein früher 
Beitrag Schleswig-Holsteins zur Mission in Indien”, Schriften des Vereins für Schles-
wig-Holsteinische Kirchengeschichte II, Reihe Beiträge und Mitteilungen 28, (1972), 
pp. 38-51: W. Bieder, “William Carey 1761-1834”, op. cit., which on page 154, Note 
1, lists older texts in the Baseler Missionsbibliothek on Carey. Most are inspirational 
texts, predominantly in German. Some of the best inspirational biographies in German 
are G. Schott, William Carey, der Vater der gegenwärtigen Missionsbewegung, Missi-
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German17 speaking theologians have shown little interest18 in Carey’s “En-
quiry” although Protestant mission societies continually refer to his work 
as the origin of their own.19 The German edition, which identified the geo-
graphical details for the first time,20 did not appear until 1993.21 In 1987, 
the first German biography of Carey was published.22 A work, which, 

                                                                                                                         
onsschriften 164 (Barmen: Verlag des Rheinischen Missionshauses, 1915) (English 
original unknown) and B. Schmidt, William Carey, der Missionspionier in Indien 
(Kassel: J. G. Oncken, 1922). 
17. Here I would like to recommend the Swedish articles in SMT: “Arvet efter William 
Carey”; Svensk Missionstidskrift 80 (1/1992) p. 6-23. They include a Swedish transla-
tion of the “Enquiry” (without the graphs) as well as the following articles; Göran 
Janzon, “Introduktion: William Carey och Hans Berömda ‘Undersökning”, p. 1-5; 
Torsten Bergsten, “William Carey och Serampore-Missionen”, p. 24-38; Ulla 
Sandgren, “William Carey och Bibeln Till Indiens Folk”, p. 39-46. None of these 
pieces, however, deal with Carey’s eschatology. 
18. E. Wallroth, “William Carey”, Allgemeine Missions-Zeitschrift 14 (1887) pp. 97-
123; Johann Schmidt, “Carlotte Emilia von Rumohr und William Carey: Ein früher 
Beitrag Schleswig-Holsteins zur Mission in Indien”, Schriften des Vereins für Schles-
wig-Holsteinische Kirchengeschichte II, Reihe Beiträge und Mitteilungen 28, (1972), 
pp. 38-51: W. Bieder, “William Carey 1761-1834”, op. cit., which on page 154, Note 
1, lists older texts in the Baseler Missionsbibliothek on Carey. Most are inspirational 
texts, predominantly in German. Some of the best inspirational biographies in German 
are G. Schott, William Carey, der Vater der gegenwärtigen Missionsbewegung, Missi-
onsschriften 164 (Barmen: Verlag des Rheinischen Missionshauses, 1915) (English 
original unknown) and B. Schmidt, William Carey, der Missionspionier in Indien 
(Kassel: J. G. Oncken, 1922). 
19. Particularly on the occasion of the centennial of his major work. See: A. Schillbach, 
op. cit., and A. Schillbach, “William Carey als Bahnbrecher der evangelischen Mis-
sion”, Evangelisches Missions Magazin (1892) pp. 129-141, 177-186, 240-250 (p. 130 
on the importance of the jubilee). This last includes a good bibliography. See also 
Gustav Warneck, “Zum Jubiläumsjahr der evangelischen Mission”, op. cit. 
20. In the German text and in an English appendix. 
21. William Carey, Eine Untersuchung über die Verpflichtung der Christen, Mittel 
einzusetzen für die Bekehrung der Heiden, edition afem – mission classics 1, ed. and 
translated by Klaus Fiedler and Thomas Schirrmacher (Bonn: Verlag für Kultur und 
Wissenschaft, 1993). The first excerpt of the “Enquiry” in German appeared in Werner 
Raupp, Mission in Quellentexten: Geschichte der Deutschen Evangelischen Mission 
von der Reformation bis zur Weltmissionskonferenz 1910 (Bad Liebenzell, Germany: 
Verlag der Liebenzeller Mission; und Erlangen, Germany: Verlag der Evangelisch-
Lutherischen Mission, 1990) p. 231-235. (Good bibliography on page 235). 
22. Harald Schilling, “Der geistige und geistliche Werdegang William Careys bis zu 
seiner Veröffentlichung der Enquiry im Jahr 1782”, Fundierte Theologische Abhand-
lungen Nr. 5 (Wuppertal, Germany: Verlag der Evangelischen Gesellschaft für 
Deutschland, 1987) pp. 77-92. 
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however, only described his life up to the publication of the “Enquiry” and 
has little to say about his theology. 

This fact is even more surprising, for Carey was not a pioneer mission-
ary who, due to conditions, left no material for posterity. A. Christopher 
Smith writes, “He was much more of a mission motivator and Bible trans-
lator than a pioneer in the heart of India – or a mission strategist.”23 

The significance of Carey’s work lies not in the 420 converts24 in 
Serampore. As a settled and thorough designer, Carey left many texts de-
scribing his thought and his theology.25 

Smith attempts to liberate Carey from false renown by referring to the 
achievements of his colleagues, William Ward and Joshua Marshman,26 
but goes too far; in my opinion. Carey’s work not only consisted of the 
main ideas behind the “Enquiry” and the ‘Baptist Mission’ but also most of 
the task of translation. Besides, Carey’s team, particularly the ‘Serampore 
trio’, Carey, Marshman and Ward, have always been properly esteemed, 
especially after the publication of John Clark Marshman’s The Life and 
Times of Carey, Marshman and Ward in 1859.27 “Carey was a man of 
team-work,”28 writes W. Bieder, who advises the modern missionary: 

“He can learn from Carey, that it is quite possible to work for twenty three 
years under difficult conditions – together rather than against each other.”29 

Even E. Daniel Potts, who has best analyzed and honored the signifi-
cance of the teamwork in Serampore, emphasizes Carey as the driving 
force behind the work.30 

                                        
23. A. Christopher Smith, “William Carey”, op. cit., p. 249. 
24. According to A. Schillbach, “William Carey als Bahnbrecher der evangelischen 
Mission”, op. cit., p. 245, for the time until 1818. 
25. John Clark Marshman, The Life and Times of Carey, Marshman and Ward, Em-
bracing the History of the Serampore Mission (London: Longman, 1859). (Volume 1 
up to 1812, Volume 2 1813 to Marshman’s death in 1837). See also John Clark 
Marshman, ed., William Carey, Letters, Official and Private (London: 1828). 
26. A. Christopher Smith, “William Carey”, op. cit., p. 246. 
27. John Clark Marshman, The Life and Times of William Carey, op. cit. 
28. W. Bieder. “William Carey 1761-1834”, op. cit., p. 165. 
29. Ibid., p. 172. 
30. E. Daniels Potts, British Baptist Missionaries in India 1793-1837, op. cit., pp. 20-
21. 
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2.1 Postmillennialism and Missions 

Classical and Post – Classical Missions and Eschatology 

Klaus Fiedler has suggested a good classification of Protestant mission 
societies.31 “Classical” mission societies are denominational organizations 
that usually originate from the Reformed tradition. They began with 
Carey’s ‘Baptist Mission Society’ in 1792. “Post-Classical” missions are 
those of the Brethren, including the so-called free missionaries, the faith 
missions, which, Fiedler believes, originated with Hudson Taylor (and 
include most modern Evangelical mission boards), and Pentecostal mission 
societies (movements listed in chronological order of origin). Classical 
mission societies arose during the first and second Great Revivals (Pie-
tism), the Post-Classical faith missions during the third Revival (the so-
called Sanctification movement). 

The difference between modern ‘evangelical’ missions and modern 
‘ecumenical’ missions is a century old. ‘Ecumenical’ missions are Classi-
cal, Reformed missions which have become liberal. Faith missions are 
those that differ from the Reformed theology of the Classical mission so-
cieties on various points and with varying intensity. 

Eschatology is a clear example. The Classical churches tend to be A- or 
Postmillennial, while the Post-Classical mission boards are generally Dis-
pensationalist or Premillennial. 

Eschatology, Missions and Postmillennialism 

Already in the beginning of this century, Theodor Oehler, director of the 
Basler Mission, observed, just as Gustav Warneck had done: 

                                        
31. Klaus Fiedler, Ganz auf Vertrauen: Geschichte und Kirchenverständnis der Glau-
bensmissionen TVG (Giessen, Germany: Brunnen, 1992) pp. 12-53; Klaus Fiedler, 
“Der deutsche Beitrag zu den interdenominationellen Missionen”, in Bilanz und Plan: 
Mission an der Schwelle zum Dritten Jahrtausend Festschrift George W. Peters, Evan-
gelische Missionslehre, Vol. C2, ed. Hans Kasdorf and Klaus W. Müller (Bad Lieben-
zell, Germany: VLM, 1988). See also Thomas Schirrmacher, “Hans Kasdorf/Klaus W. 
Müller (Hg.) Bilanz und Plan …“ Jahrbuch Mission 21 (1989) pp. 190-192; Klaus 
Fiedler, “125 Glaubensmissionen: Die Anfänge”, Evangelikale Missiologie 5 (1989) 2, 
pp. 19-25; Klaus Fiedler, “Die Bedeutung der Einzigartigkeit Jesu Christi für die 
Theologie der Glaubensmissionen” in Die Einzigartigkeit Jesu Christi, ed. Rolf Hille 
and Eberhard Troeger (Wuppertal, Germany: Brockhaus, 1993)  
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“… there is an undeniable connection between missions and the Christian 
hope for the future: ‘We will soon discover that missionary attitudes will be 
suppressed by a certain view of the future, which will dampen earnest motiva-
tion for missionary activity’.”32 

“Expectations on the future of God’s Kingdom have not always moved in 
the same direction as missions, which have not served to vitalize them.”33 

Out of three most common eschatologies, Pre-, A- and Postmillennial-
ism,34 the latter has more often been the champion of increasing missionary 
fervor. 

R. G. Clouse defines the role of Postmillennialism fittingly: 

“In contrast to premillennialists, postmillennialists emphasize the present 
aspects of God’s kingdom which will reach fruition in the future. They be-
lieve that the millennium will come through Christian preaching and teaching. 
Such activity will result in a more godly, peaceful, and prosperous world. The 
new age will not be essentially different from the present, and it will come 
about as more people are converted to Christ.”35 

One of the best-known Reformed36 Postmillennialists, Loraine Boettner, 
defines Postmillennialism in his standard work, The Millennium,37 as fol-
lowing: 

“Postmillennialists believe that the Kingdom of God will be realized in the 
present age by the preaching of the Gospel and by the saving influence of the 

                                        
32. Theodor Oehler, Die Mission und die Zukunft des Reiches Gottes, Basler Missions-
Studien (Basel: Verlag der Missionsbuchhandlung, 1902) p. 40. 
33. Ibid., p. 1. He mentions Luther and Johann Tobias Beck as examples. See below. 
34. See Thomas Schirrmacher, Der Römerbrief Vol. 2 (Neuhausen, Germany: Hänssler 
Verlag, 1994) pp. 161-191; and Thomas Schirrmacher, Er wird regieren (Off 11,15); 
Gegenüberstellung von sechs Endzeitmodellen, (Set of 8 cassette tapes with graph) 
(Bonn: Verlag für Kultur und Wissenschaft, 1994) for a survey of the 6 major eschato-
logical views. 
35. R. G. Clouse, “Millennium, Views of the”, Evangelical Dictionary of Theology, ed. 
Walter A. Elwell (Grand Rapids: Baker Book House, 1984) p. 715. 
36. Loraine Boettner, The Reformed Doctrine of Predestination (1932, repr. Grand 
Rapids: Baker Book House, 1987); Loraine Boettner, The Reformed Faith (Phillips-
burg, N. J.: Presbyterian § Reformed, 1983). 
37. Loraine Boettner, The Millennium (1957, repr. Phillipsburg, N. J.: Presbyterian § 
Reformed, 1984). Compare Loraine Boettner. “Die Sicht des Postmillennialismus”. in: 
Robert G. Clouse ed., Das Tausendjährige Reich: 4 Beiträge aus evangelikaler Sicht, 
(Marburg: Edition C. Verlag der Francke-Buchhandlung, 1983) pp. 95-115 (and 39-
46, 79-86, 159-166) [engl. original: Loraine Boettner, “The View of Postmillennial-
ism”, The Meaning of the Millennium, ed. Robert Clouse (Downers Grove, Ill.: Inter-
Varsity Press, 1977)]. 
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Holy Spirit in the hearts of individuals, and that at an unknown time in the fu-
ture, the whole world will be Christianized. They also believe that Christ will 
return at the end of the so-called Millennium, an epoch of unknown length, 
marked by justice and peace ... The Millennium, according to the Postmillen-
nialist view, is a Golden Age at the end of the present dispensation, the Age 
of the Church.”38 

Boettner does not believe that, “there will ever be a time on earth in 
which all living men will be converted or when all sin will be elimi-
nated.”39 

However, evil will be reduced to a minimum, and Christian principles 
will no longer be the exception, but the rule.40 Boettner sees this achieve-
ment as the fulfillment of the Great Commission.41 

Postmillennialism and Missions 

Theologians generally ignore the origins of modern evangelical world 
missions in the middle of the sixteenth century. Calvinist, mostly Puritan 
pastors, who had immigrated to America from England, preached the Gos-
pel to the Indians.42 Postmillennialism was the mother of Anglo-Saxon 
missions, as many dissertations43 and other studies44 have shown.45 This is 

                                        
38. Loraine Boettner, “Die Sicht des Postmillennialismus”, op. cit., p. 95 (retranslated 
from the German); similar Loraine Boettner, The Millennium, op. cit., pp. 4 (and 14). 
39. Loraine Boettner, “Die Sicht des Postmillennialismus”, op. cit., p. 95 (retranslated 
from the German). 
40. Ibid. 
41. Ibid., pp. 96, 160-161. 
42. R. Pierce Beaver ed., Pioneers in Missions: … A Source Book on the Rise of the 
Amerian Missions to the Heathen (Grand Rapids: Wm. B. Eerdmans, 1966) pp. 11-15. 
43. J. A. de Jong, As the Waters Cover the Sea, op. cit.; Charles L. Chaney, op. cit.; 
Peter Kawerau, Amerika und die orientalischen Kirchen: Ursprung und Anfang der 
amerikanischen Mission und den Nationalkirchen Westasiens, Arbeiten zur 
Kirchengeschichte Vol 31 (Berlin: Walter de Gruyter, 1958): Johannes van den Berg, 
Constrained by Jesus Love: An Inquiry into the Motives of the Missionary Awakening 
in Great Britain in the Period between 1698 and 1815 (Kampen: J. H. Kok, 1956); 
Sidney H. Rooy, The Theology of Missions in the Puritan Tradition: A Study of Repre-
sentative Puritans: Richard Sibbes, Richard Baxter, John Eliot, Cotton Mather, and 
Jonathan Edwards (Delft, Netherlands: W. D. Meinema, 1965). (On Postmillennial-
ism, particularly the section on Richard Sibbes, pp. 56-58 and 325-326. 
44. The standard work is Iain Murray, The Puritan Hope, op, cit. See also, Norman 
Pettit, “Editor’s Introduction”, pp. 1-83 in Jonathan Edwards, The Life of David 
Brainerd (New Haven/London: Yale University Press, 1985) pp. 24-70; R. Pierce 
Beaver, “Missionary Motivation Before the Revolution”, Church History 31 (1962) 
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true for Calvinists (Anglicans, Presbyterians and Congregationalists) as 
well as for Calvinist Baptists such as William Carey. 

“The eighteenth century was the great age of Postmillennialism, which 
played a major role in the development of missionary thought.”46 

“The Postmillennialism of the eighteenth century played an important role 
in the development of Anglo-America missions. In the light of chiliastic ex-
pectations, British and American revival movements were considered the first 
signs of a great wave soon to engulf the whole world. Not only Edwards, but 
also English (Isaac Watts, Philipp Doddridge) and Scottish (John Willision, 
John Erskine) theologians related Postmillennial eschatology with revival and 
with the missionary idea – a combination which gave rise to the growth of or-
ganized missionary activity at the end of the century. Carey, for example, was 
strongly influenced by the Postmillennial view of a universal Kingdom of 
God.”47 

The close relationship between Postmillennialism and missions goes 
back past the Reformed Puritans of America and England to the Reforma-
tion.48 Greg L. Bahnsen mentions the Reformed49 Postmillennialists, John 
                                                                                                                         
pp. 216-226 (including bibliography): R. Pierce Beaver, ed., Pioneers in Missions, op. 
cit.; Peter Toon, ed., Puritans, the Millennium and the Future of Israel: Puritan Es-
chatology 1600 to 1660 (Cambridge: James Clarke, 1970). 
45. Charles Chaney, The Birth of Missions in America, op. cit, summarizes, “The roots 
of mission is in the eschatological orientation of the settlement of New England …”, p. 
ix. 
46. Richard J. Bauckham, “Millennium”, New Dictionary of Theology, ed. Sinclair B. 
Ferguson, David F. Wright and James I. Packer (Leicester, G. B. and Downers Grove, 
Ill.: Inter-Varsiy Press, 1989) p. 429 (retranslated from the German). 
47. Richard J. Bauckham, “Chiliasmus IV. Reformation und Neuzeit”, Theologische 
Realenzyklopädie, Vol. 7, ed. Gerhard Krause and Gerhard Müller (Berlin: Walter de 
Gruyter, 1981) p. 741. 
48. Allen Carden, Puritan Christianity in America (Grand Rapids: Baker Book House, 
1990) p. 94-95, 108-110: Andrew C. Rolls, “Missionary Expansion”, Encyclopedia of 
the Reformed Faith, ed. Donald K. McKim (Louisville, Ky: Westminster/John Knox 
Press and Edinburg: Saint Andrew Press, 1992), pp. 242-244; Ernst Staehelin, Die 
Verkündigung des Reiches Gottes in der Kirche Jesu Christi: Zeugnisse aus allen 
Jahrhunderten und Konfessionen, Vol.5, Von der Mitte des 17. bis zur Mitte des 18. 
Jahrhunderts (Basel: Friedrich Reinhardt, 1959) pp. 5-7 on Savoy Declaration, pp. 11-
17 on John Archer and Thomas Goodwin, pp. 114-146 on John Cotten, John Eliot and 
Michael Wiggelsworth, p. 211-223 on Spener. 
49. On the history of Reformed Postmillennialism, see Greg Bahnsen, “The Prima 
Facie Acceptability of Postmillennialism”, The Journal of Christian Reconstruction 3 
no 2, (Winter 1976/77 ): Symposium on the Millenium, pp. 48-105, here pp. 68-104; 
Iain Murray, The Puritan Hope, op. cit.; Gary DeMar, Peter J. Leithart, The Reduction 
of Christianity: Dave Hunt’s Theology of Cultural Surrender, (Ft. Worth, Tex.: Do-
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Calvin,50 Ulrich Zwingli, Theodor Bibliander of Zürich, Martin Bucer, 
Peter Martyr and Theodor Beza51; the Puritans John Cotten, Samuel Ruth-
erford52, John Owen53, and Matthew Henry54, the missionaries John El-
liot55, as well as many other missionaries of the eighteenth and nineteenth 
centuries56. 

Steve Schlissel has pointed out that, in the past as well as in the present, 
the Reformed Postmillennialists have believed in the future conversion of 
the Jews,57 basing this idea primarily on Romans 11.58 Murray considers 
Thomas Brightman (1562-1607) as one of the first Puritans who saw the 

                                                                                                                         
minion Press & Atlanta, Georg.: American Vision Press, 1988) pp. 229-270; Joseph R. 
Balyeat, Babylon: The Great City of Revelation (Sevierville, Mich.: Onward Press, 
1991). pp. 9, 42-43; Gary North ed., Journal of Christian Reconstruction 6 (1979) 1 
(Summer), Symposium on Puritanism and Progress. 
50. Greg L. Bahnsen, “The Prima Facie Acceptability of Postmillennialism”, op. cit., 
pp. 69-76; cf. the same view on Calvin’s eschatology in Iain Murray, The Puritan 
Hope, op. cit., p. 40; Gary North, Westminster’s Confession: The Abandonment of Van 
Til’s Legacy (Tyler, Texas: Institute for Christian Economics, 1991) pp. 349-356; 
James Jordan, appendix, “Calvin’s Millennial Confession”, in John Calvin, The Cove-
nant Enforced, Sermons on Deuteronomy 27 and 28, ed. James Jordan (Tyler, Texas: 
Institute for Christian Economics, 1990), pp. xxvi-xxxvii; Heinrich Quistorp, Die 
letzten Dinge im Zeugnis Calvin’s: Calvin’s Eschatologie (Gütersloh, Germany: C. 
Bertelsmann, 1941) p. 113-117. 
51. Greg L. Bansen, “The Prima Facie Acceptability of Postmillennialism”, op. cit., p. 
76. 
52. Ibid., pp. 78-79. 
53. Ibid., pp. 84-85. 
54. Ibid., pp. 88. 
55. Ibid., pp. 83-84. 
56. Ibid., pp. 94 and more. 
57. Steve M. Schlissel, “The Reformed Faith and the Jews” in Hal Lindsey and the 
Reformation of the Jews, ed. Steve. M. Schlissel and David Brown (St. Edmunton; 
Canada: Still Waters Revival Books, 1990) pp.17-61; Werner Keller, Und wurden 
zerstreut unter alle Völker: Die nachbiblische Geschichte des jüdischen Volkes (1966, 
repr. Wuppertal, Germany: R. Brockhaus, 1993) p. 490, discusses the attitude of the 
American Puritans. Hebrew, along with Greek and Latin, was one of the basic lan-
guages taught at Harvard College (later Harvard University) in 1636. 
58. Steve M. Schlissel, “The Reformed Faith and the Jews”, op. cit., pp. 53-58. Iain 
Murray, The Puritan Hope, op. cit., has the most detailed documentation on Reformed 
and Puritan theologians who believed in the future conversion of Israel. He includes 
Peter Marty, Martin Bucer, Theodor Beza and the writers of the Geneva Bible. (Ibid., 
p. 41). 
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conversion of Israel notas the end of the world,59 but as the beginning of 
the Millennium. R. J. Bauckham regards Brightman to be the “first influen-
tial exponent” of Postmillennialism.60 

Postmillennialism is, therefore, primarily a Reformed interest. Hans 
Schwarz writes: 

“The Reformed tradition has often demonstrated greater closeness and sup-
port of the Postmillennial view than of other interpretations of history. To the 
most part, this is due to the Reformed emphasis on God’s sovereignty and on 
the faith that Christ is Lord over all human life. They are also convinced that 
the Holy Spirit empowers the Christian fellowship to achieve the thorough 
dissemination of the world with the Gospel and the change of culture and so-
ciety according to the Spirit and the will of Christ.”61 

For him, as well as for Gary DeMar,62 Postmillennialism is an optimistic 
variation on Amillennialism.63 E. L. Hebdon Taylor writes, “The Reformed 
faith of the Bible is future oriented.”64 Richard Bauckham, apparently an 
opponent of Chiliasm, still assumes that Postmillennialism was more suited 
to the Reformation.65 

Therefore, it is not surprising, that Postmillennialism has been taught 
only in Reformed Confessions. Early Postmillennial overtones can be 
heard in Calvin’s notes on the second petition of the Lord’s Prayer in his 
Catechism of Geneva: 

“268. What do you understand under the ‘Kingdom of God’ in the second 
petition? It consists basically of two things: the leadership of His own through 
His Spirit and, in contrast to that, in the confusion and the destruction of the 
lost, who refuse to submit to His rule. In the end, it will be clear, that there is 
no power which can resist His power.  
269. How do you pray for the coming of this Kingdom? May the Lord in-
crease the number of His believers from day to day, may he daily pour His 
gifts of grace upon them, until He has filled them completely; may He let His 

                                        
59. Iain Murray, The Puritan Hope, op. cit., p. 45 
60. Richard J. Bauckham, “Millennium,” op. cit., p. 429. 
61. Hans Schwarz, Jenseits von Utopie und Resignation: Einführung in die christliche 
Eschatologie (Wuppertal, Germany: R. Brockhaus, 1991) p. 205. 
62. Gary DeMar and Peter J. Leithart, The Reduction of Christianity: Dave Hunt’s 
Theology of Cultural Surrender (Fort Worth, Texas: Dominion Press, and Atlanta: 
American Vision Press, 1988) p. 41. 
63. Hans Schwarz, Jenseits von Utopie und Resignation, op. cit., p. 206. 
64. E. L. Hebden Taylor, Economics, Money and Banking (Nutley, N. J.: The Craige 
Press, 1978) p. 151. 
65. Richard J. Bauckham, “Chiliasmus IV. Reformation und Neuzeit”, op. cit., p. 739. 
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truth burn more brightly, may He reveal His justice, which shall confuse Sa-
tan and the darkness of His kingdom and obliterate and destroy all unrighte-
ousness.  
270. Does this not happen today already? Yes, in part. But we wish that it 
might continually grow and progress until it reaches completion on the Day of 
Judgment, on which God alone will rule in the high places and all creatures 
will bow before His greatness; He will be all in all. (1 Cor. 15:28)”66 

Charles L. Chaney sees Calvin’s view of the progress of the Kingdom of 
God67 in his eschatology68 and belief in the personal responsibility of the 
individual Christian towards God’s Word69, the roots of the Calvinists’ 
later missionary fervor. 

The Great Catechism of Westminster expresses a similar view in the 
notes of the second petition of the Lord’s Prayer: 

“What do we pray for in the second petition? Answer: In the second peti-
tion (which is, Thy kingdom come), acknowledging ourselves and all man-
kind to be by nature under the dominion of sin and Satan, we pray, that the 
kingdom of Satan may be destroyed, the gospel propagated throughout the 
world, the Jews called, the fullness of the Gentiles brought in; the church fur-
nished with all gospel officers and ordinances, purged from corruption, coun-
tenanced and maintained by the civil magistrate: that the ordinances of Christ 
may be purely dispensed, and made effectual to the converting of those that 
are yet in their sin, and the conforming, comforting and building up of those 
that already converted; that Christ would rule in our hearts here, and hasten 
the time of His second coming, and our reigning with Him forever and that 
He would be pleased so to exercise the kingdom of His power in all the world, 
as may best conduce to these ends.”70 

The Savoy Declaration of 1658, Article 26.5, also adopted by the 
American Congregationalists in 1680 and 1708, adds a note which ex-
presses Postmillennial views more clearly:71 

                                        
66. Paul Jacobs, ed., Reformierte Bekenntnisschriften und Kirchenordnungen in deut-
scher Übersetzung (Neukirchen, Germany: Buchhandlung des Erziehungsvereins, 
1949) p. 49. 
67. Charles L. Chaney, “The Missionary Dynamic in the Theology of John Calvin,” 
Reformed Review 17 (Holland: 1964) pp. 24-38. 
68. Ibid., p. 34-37. 
69. Ibid., p. 29-33. 
70. James E. Bordwine, A Guide to The Westminster Standards: Confession of Faith 
and Larger Catechism (Jefferson, Md: The Trinity Foundation, 1991) p. 353-354. 
71. See Ernst Staehelin, Die Verkündigung des Reiches Gottes in der Kirche Jesu 
Christi, op. cit., p. 5-7. See also Iain Murray, The Puritan Hope, op. cit., p. 53. 
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“As the LORD is in care and love for his Church, hath in his infinite wise 
providence exercised it with great variety in all ages, for the good of them that 
love him, and his own glory; so according to his promise, we expect that in 
the latter days, Antichrist will be destroyed, the Jews called, the adversaries of 
the kingdom of his dear Son broken, the churches of Christ being enlarged 
and edified through a free and plentiful communication of light and grace 
shall enjoy in this world a more quiet, peaceable, and glorious condition than 
they have enjoyed.”72 

C. C. Geon considers this as the “first creedal statement by any confes-
sional group to embody definite millennial presuppositions.”73 

Iain Murray 

Iain Murray has further demonstrated that the notable missionaries and 
mission leaders, Alexander Duff,74 David Livingstone75, Henry Martyn76 
and Henry Venn77, were Calvinists and Postmillennialists. Murray notes 
that Postmillennial expectations can be heard in the addresses accompany-
ing the founding of the London Missionary Society in 1795, the New York 
Missionary Society 1797 and the Glasgow Missionary Society in 1802. 
The same view influenced the Church Missionary Society in 1799.78 The 
London Missionary Society, an Anglican equivalent of Carey’s Baptist 
mission, expresses Calvinistic Postmillennialism in all its documents.79 

Charles L. Chaney, in a study of the early American Protestant mission 
boards, writes, “Not a single sermon or mission report can be discovered 
that does not stress eschatological considerations.”80 

                                        
72. Philipp Schaff, David S. Schaff, The Creeds of Christendom: With a History and 
Critical Notes, Vol. 3 The Evangelical Protestant Creeds (1931, repr. Grand Rapids, 
Md: Baker Book House, 1990), 723. 
73. C. C. Goen, “Jonathan Edwards: A New Departure in Eschatology”, Church His-
tory 28 (1959) pp. 25-40. 
74. Iain Murray, The Puritan Hope, op. cit., pp. 165-171, 174-175 (Soteriology). p. 181 
(Eschatology). 
75. Ibid., pp. 172-174 (Soteriology). pp. 181-183 (Eschatology). 
76. Ibid., pp. 153-154. 
77. Ibid., p. 153 
78. Ibid., pp. 153 
79. Ibid., pp. 146-149. 
80. Charles L. Chaney, The Birth of Missions in America, op. cit., p. 269. 
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The early Protestant Mission Boards 

All were Calvinist (Puritan, Anglican-Evangelical or Particular Baptist) 

1649 The New England Company (Society for the Propagation of the  
 Gospel in New England)  
as of 1732 Supported by Society in Scotland for Propagating Christian
  
 Knowledge (founded 1701)  
1762 Society for Propagating Christian Knowledge among the Indians  
 in North America (did not last)  
1787 Society for the Propagation of the Gospel among Indians and  
 Others in North America  
1787 Society for the Propagation of the Gospel among the Heathen  
1792 (Particular) Baptist Missionary Society  
1795 London Missionary Society  
1799 Church Missionary Society  
since 1796 many American mission boards 

The Postmillennialism of Spener, Francke and the Pietist 

Mission Work 

None less than the ‘Father’ of German missiology, Gustav Warneck, 
considering the influence of eschatology on Reformed mission work, has 
also discovered that Lutheran eschatology hindered missions up to the rise 
of Pietism.81 Luther believed that the world was soon to end82 and that the 
apostles had already fulfilled the Great Commission.83 Christianity waited 
for Christ’s return, but “expects nothing from this earth.”84 This is true for 
Lutheran theology in general, as Helmuth Egelkraut has observed, “The 

                                        
81. Gustav Warneck, Abriß einer Geschichte der protestantischen Missionen von der 
Reformation bis auf die Gegenwart (Berlin: Martin Warneck, 1899) p. 10-18. See also: 
Helmut Eglkraut, Die Zukunftserwartung der pietistischen Väter, Theologie und 
Dienst 53 (Giessen: Brunnen Verlag, 1987) p. 11. 
82. Julius Köstlin, Luthers Theologie in ihrer geschichtlichen Entwicklung und ihrem 
inneren Zusammenhange dargestellt, vol. 2 (Stuttgart: J. F. Steinkopf, 19012) pp. 335-
340 
83. See Norman E. Thomas, ed., Classic Texts in Mission and World Christianity, 
American Society of Missiology Series 20 (Maryknoll, N. Y.: Orbis Books, 1995) pp. 
33-35. This is also true of the Lutheran missiologist, Philipp Nicolai (1556-1608), see 
Ibid., pp. 43-46. 
84. Helmuth Egelkraut, Die Zukunftserwartungen der pietistischen Väter, Theologie 
und Dienst 53. Brunnen Verlag: Giessen, 1987) p. 11, describing Luthers eschatology. 
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nearness of the end of the world is and remains the orthodox conviction, 
which is not to be shaken.”85 

The close tie between Postmillennialism, the Reformed doctrine of sal-
vation, and the awakening of Evangelical missionary thought can be ob-
served in the German Evangelical movement as well as in America and 
England. Also Philipp Jakob Spener (1633-1705), August Hermann 
Francke (1663-1727)86 and other Pietist fathers of missions were Postmil-
lennialists. 

Spener, the ‘Father of German Pietism’, was Lutheran and Postmillenni-
alist. Helmuth Egelkraut writes: 

“Should one wish to sort Spener into one of the common eschatological 
systems, one would have to consider him a Postmillennialist. But Spener re-
fuses to set up a closed prophetic system.”87 

Many see the Reformed influences on Spener’s eschatology (and in his 
different view of orthodox Lutheranism).88 Thus, Carl Hinrichs says: “Pie-
tism in Germany helped the Puritan type to come out.”89 

Spener’s Postmillennialism inspired the first outbreak of Pietist-Lutheran 
world missions in the seventeenth century, particularly after the activity of 
August Hermann Francke, just as Puritan Postmillennialism inspired the 
beginning of Reformed world missions. “The enthusiasm for missions 

                                        
85. Ibid., p. 14. Will-Erich Peuckert, Die große Wende: Geistesgeschichte und Volks-
kunde, Vol. 2, (Darmstadt: Wissenschaftliche Buchgesellschaft, 1966), pp. 545-555, 
has shown, that Luther’s eschatological view was based on medieval models. 
86. Iain Murray, The Puritan Hope., pp. 131-132. Murray wrongly adds Bengel, who 
will be dealt with later. 
87. Helmuth Egelkraut, Die Zukunftserwartungen der pietistischen Väter, op. cit., p. 27. 
Spener did indeed wish to set up a ‘system’. This does not stand in the way of a classi-
fication, for many representatives of the various systems did not define closed sys-
tems, and thus never classified themselves under any one school. 
88. See Wilhelm Goeters, Die Vorbereitung des Pietismus in der reformierten Kirche 
der Niederlande bis zur labadistischen Krise 1670 (Leipzig; 1911); summarized by 
Johannes Wallmann, “Pietismus und Orthodoxie,” Zur neuren Pietismusforschung, 
Wege der Forschung CDXL; ed. Martin Greschat (Darmstadt: Wissenschaftliche 
Buchgesellschaft,1977) pp. 53-81, here pp. 53-57. 
89Carl Hinrichs, “Der Hallischen Pietismus als politisch-soziale Reformbewegung des 
18 Jahrhunderts,” Zur neuren Pietismuforschung, Wege der Forschung CDXL; ed. 
Martin Greschat (Darmstadt: Wissenschaftliche Buchgesellschaft,1977) pp. 243-258, 
here p. 252. 
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shown in the early nineteenth century arose from the same eschatological 
expectations.”90 

Spener’s “Theological Thoughts” contain a short summary of his es-
chatological views. 

“That Popery and the Roman Babylon will be completely cast down before 
the end of the world, but that the Jewish people will be again converted 
through the grace of God, so that the knowledge of God will be gloriously in-
creased, the Christian church transformed into a more holy and glorious con-
dition and that thus the fulfillment of all other divine promises belonging to 
this time will come to pass, which I believe to be the thousand years of the 
Revelation of St. John. This doctrine, which is so firmly founded in Scripture, 
and is in the most part held by not only the ancient, but also our teachers …“91 

Not only are Spener’s major works, “Pia desideria” (Pious Wishes) and 
“Theologisches Bedencken” (Theological Thoughts), determined by the 
expectation of a better future, but also his previous dissertation on Revela-
tions 9:13-2192 and his book “The Hope for Better Times in the Future”93 
of 1696. 

Martin Schmidt has noted that Spener’s Reform program can only be 
understood on the basis of his eschatological hope.94 Johannes Wallman 
believes that one of Spener’s two major issues is the substitution of the 
Chiliast expectation of a better future prior to the Second Coming for the 
Lutheran95 Amillennialist expectation of Christ’s immediate return.96 

                                        
90. Helmuth Egelkraut, Die Zukunftserwartungen der pietistischen Väter, op. cit., p. 43. 
91. Philipp Jakob Spener, Theologische Bedencken, 4 Parts in 2 Volumes, Vol. 3, (Hal-
le, Germany: Verlegung des Waysen-Hauses, 1712-1715), pp. 965-966. 
92. “Behauptung der Hoffnung künfftiger Zeiten in Rettung des insgeheim gegen die-
selbe unrecht geführten Spruches Luc XVIII vs 8” (1692/3), quoted by Helmuth Egel-
kraut, Die Zukunftserwartungen der pietistischen Väter, op. cit., p. 21. 
93“Von der Hoffnung zukünftiger besserer Zeiten” 
94. Martin Schmidt, “Speners ‘Pia Desideria’: Versuch einer theologischen Interpreta-
tion,” Zur neueren Pietismusforschung, op. cit., p. 113-166. See also Helmuth Egel-
kraut, Die Zukunftserwartungen der pietistischen Väter, op. cit., p. 16. 
95. Johannes Wallmann, “Vom Kathechismuschristentum zum Bibelchristentum”, Die 
Zukunft des Schriftprinzips, Bibel im Gespräch 2, ed. Richart Ziegert (Stuttgart: 
Deutsche Bibelgesellschaft, 1994) pp. 34-38, 50. Wallmann also shows that whereas 
Luther held the catechism fas essential to all, and substituted it for the Scriptures, 
Spener emphasized the use of whole Bible in church services and in the family, mak-
ing the catechism merely a compendium for beginners. 
96. Johannes Wallmann, “Die Anfänge des Pietismus,” Jahrbuch der Geschichte des 
Pietismus 4 (1979) pp. 11-53; Johannes Wallmann, Der Pietismus. Die Kirche in ihrer 
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“It is evident that Pietism won a new perspective on history, which lent it 
the scope necessary for that methodical, non-sectarian missionary affectivity, 
which we see in August Francke or Count Zinzendorf.”97 

Helmuth Egelkraut writes: 

“The new element, the motor which gives its ideas power and drives it for-
ward, is its eschatological center.”98 

“The time of God’s great deeds is not in the past – as Orthodoxy believes – 
but in the future.”99 

“An activity long unknown broke out in German Protestantism.”100 

Erich Beyreuter states, “In his ‘Behauptung der Hoffnung künftiger 
besserer Zeiten’, Philipp Jacob Spener radically separates himself from the 
dark historical view of later Orthodoxy.”101 

Kurt Aland wants to refute this idea. Rather than Chiliasm, he believes 
that Spener taught the deferment of Christ’s return by the conversion of the 
Jews and the fall of the Roman Church.102 However, Aland fails to recog-
nize that Spener did not believe that Christ would return immediately after 
these events, but that they would first introduce a period of better days. 
Wallman is correct when he writes about Spener, “The Scripture teaches a 
promised Kingdom of Christ on earth prior to the Last Judgment.”103 This 
is a classical definition of Postmillennial doctrine. Martin Greschat and 

                                                                                                                         
Geschichte 0/1 (Göttingen, Germany: Vandenhoeck & Ruprecht, 1990) pp 47-50. 
Johannes Wallmann, Philipp Jakob Spener und die Anfänge des Pietismus, Beiträge 
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Pietismus und Neuzeit: Ein Jahrbuch zur Geschichte des neueren Protestantismus 14 
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99. Ibid., p. 20. 
100. Ibid., p. 24. 
101. Erich Beyreuter, “Evangelische Missionstheologe im 16. und 17. Jahrhundert,” 
Evangelische Missions-Zeitschrift 18 (1961) pp. 1-10, 33-43. (On Spener, see pp. 38-
39. On Pietist criticism of Lutheran expectations of the immediate return of Christ, see 
pp. 39.) 
102. Kurt Aland, “Philipp Jakob Spener und die Anfänge des Pietismus,” Jahrbuch für 
die Geschichte des Pietismus 4 (1979) pp. 155-189. 
103. Johannes Wallman, Der Pietismus, op. cit., p. 49. 
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Gerhard Maier rightly point out that Spener’s hope of a better future is an 
element completely foreign to Lutheranism, an element which, along with 
the New Birth, was the leading idea of the new movement.104 Erich 
Beyreuter writes: 

“Spener surprised his generation with his future expectations, which he had 
discovered in the New Testament ... He possessed with them the power, not to 
criticize the Lutheran orthodoxy, but to conquer it as an epoch.”105 

Peter Zimmerling expresses this achievement with the following words, 

“This Chiliast-nurtured hope for the future conquered the pessimism of or-
thodoxy from within.”106 

August Hermann Francke, the second generation leader of Pietism in 
Germany, shared Speners views to the most part107, after Spener had 
helped him to give up his ‘enthusiastic’ “Chiliast expectations of the im-
mediate return”108 of Christ common to radical, spiritualist Pietism. 
Egelkraut writes about Francke: 

 “The faith in the better days of the future, which Spener had rediscovered, 
proved to be a world – transforming power. Zinzendorf is also to be found in 
its magnetic field.”109  
 “Spener’s vision of the future began to take shape: the mission to the Jews 
and to the heathen, the ministry to the poor and the dispossessed and that 
across denominational lines.”110 

                                        
104. See Martin Greschat, “Die ‘Hoffnung bessere Zeiten’ für die Kirche,” Zur neueren 
Pietismusforschung, Wege der Forschung CDXL, ed. Martin Greschat (Darmstadt: 
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105. Erich Beyreuter, Geschichte des Pietismus (Stuttgart: J. F. Steinkopf, 1978) p. 95. 
See also Helmuth Egelkraut, Die Zukunftserwartung der pietistischen Väter, op. cit., p. 
16-24. 
106. Peter Zimmerling, Pioniere der Mission im älteren Pietismus, Theologie und 
Dienst 47 (Giessen, Germany: Brunnenverlag, 1985) p. 11. 
107. Gerhard Maier, Die Johannesoffenbarung und die Kirche, op. cit., pp. 368-370, 
agrees that Francke’s work can only be understood against the background of Spener’s 
influence, but sees a certain extenuation of Spener’s views in Francke’s opinions. 
108. Johannes Wallmann, Der Pietismus, op. cit., p. 68. 
109. Helmut Egelkraut, Die Zukunftserwartung der pietistischen Väter, op. cit., p. 31. 
110. Ibid., p. 29. See also Carl Hinrichs, “Der Hallische Pietismus als politisch-soziale 
Reformbewegung des 18 Jahrhunderts,” Zur neueren Pietismusforschung, ed. Martin 
Greschat, op. cit., pp. 243-258; Gerhard Bondi, “Der Beitrag des hallischen Pietismus 
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And Zimmerling summarizes Francke’s pedagogies, which led to the 
founding of many private Christian schools: 

“In his ‘Greater Essay’, Francke develops a thorough program for the rais-
ing and education of children, to effect a concrete improvement of the 
world.”111 

Egelkraut mentions that Francke communicated frequently with the 
members of the Society for the Promotion of Christian Knowledge in Lon-
don and with Cotton Mather, a Calvinist in Boston,112 thus maintaining 
contact and communication with Reformed, Postmillennialist mission 
groups. (Mather was the author of the well-known biography of John El-
liot.)113 

Friedhelm Groth has thoroughly traced in detail114 the development of 
(Postmillennial) Chiliasm propagated by Spener and Francke to the Premil-
lennialism of the Württemberg Pietism, which was closely related to Uni-
versalism.115 Johann Albrecht Bengel (1687-1752) was the bond. He as-
sumed two millennia, one in Rev. 20:1-3 and the other in 20:4-6.116 The 
first of which corresponded to Spener’s view, while the other postulated 
Christ’s direct rule and contained all the elements typical of the Premillen-

                                                                                                                         
zur Entwicklung des ökonomischen Denkens in Deutschland,” Zur neueren Pietismus-
forschung, op. cit., pp. 259-293 (particularly pp. 268-269 on the influence of the Pie-
tist work ethic). 
111. Peter Zimmerling, Pioniere der Mission im älteren Pietismus, op. cit., p. 16. 
112. Helmut Egelkraut, Die Zukunftserwartung der pietistischen Väter, op. cit., p. 29. 
A. de Jong, As the Waters that Cover the Sea, op. cit., discusses the correspondence of 
1714 on p. 102-103, 107. According to Ibid., p. 85, Francke became a corresponding 
member of the S. P. C. K. in 1700. 
113. Iain Murray, The Puritan Hope, op. cit., p. 93. 
114. Friedhelm Groth, Die “Wiederbringung aller Dinge” in württembergischen Pie-
tismus, Arbeiten zur Geschichte des Pietismus 21 (Göttingen, Germany: Vandenhoeck 
& Ruprecht, 1984). 
115. See also Gerhard Maier, Die Johannesoffenbarung und die Kirche, op. cit., pp. 
367-447. 
116. Friedhelm Groth, Die “Wiederbringung aller Dinge” in württembergischen Pie-
tismus, op. cit., pp. 72-74. See also Gerhard Maier, Die Johannesoffenbarung und die 
Kirche, op. cit., 432 (Maier considers this positive development); Iain Murray, The 
Puritan Hope, op. cit., p. 132, wrongly considers Bengel one of the fathers of Postmil-
lennial Pietism. 
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nial view and the ‘Restoration of all things”.117 The latter was a view oppo-
site of Spener’s.118 

Rufus Anderson 

More than others, Rufus Anderson (1796-1880), the American mission 
leader, embodies the continuing ties between Calvinist Soteriology, Post-
millennialism and active world missions a generation after Carey. After 
leading the oldest and largest American missionary society for decades, he 
accepted a position as professor of missiology at Andover Theological 
Seminary, the world’s first chair for missiology.119 The German Lexikon 
zur Weltmission calls him the “most influential figure in American mis-
sions”.120 R. Pierce Beaver writes, that until the Second World War, all 
American Protestant missionaries owed at least lip service to Anderson’s 
goals.121 He exerted immeasurable influence on important leaders in world 
missions, such as Roland Allen, Robert E. Speer, John Nevius,122 Abraham 
Kuyper123 and others. 

In spite of his emphasis on the importance of the local church, Rufus, a 
Calvinist and a Congregationalist, taught the importance of evangelizing 
the heathen, because, as a Postmillennialist, he expected the conversion of 
whole nations.124 R. Pierce Beaver is correct in deriving Rufus’ major mo-

                                        
117. Friedhelm Groth, Die “Wiederbringung aller Dinge” in württembergischen Pie-
tismus, op. cit., pp. 76-88. 
118. See Helmut Egelkraut, Die Zukunftserwartung der pietistischen Väter, op. cit., pp. 
31-33. 
119. Thomas Schirrmacher, Theodor Christlieb und seine Missionstheologie (Wupper-
tal, Germany: Verlag der Evangelischen Gesellschaft für Deutschland, 1985) pp. 14-
15. 
120. R. Pierce Beaver, “Rufus Anderson,” Lexikon zur Weltmission, ed. Stephen Neill, 
(Wuppertal/Erlangen, Germany: Brockhaus/Verlag, 1975), p. 27. 
121. R. Pierce Beaver, To Advance the Gospel: Selections from the Writings of Rufus 
Anderson (Grand Rapids: Eerdmans, 1967), pp. 9-10. 
122. R. Pierce Beaver, “The Legacy of Rufus Anderson,” Occasional Bulletin of Mis-
sionary Research 3 (1979) pp. 94-97, here pp. 96-97. 
123. Jan Verkuyl, Contemporary Mission: An Introduction, (Grand Rapids: Wm. B. 
Eerdmans, 1978) pp. 187 on Kuyper and the Netherlands. 
124. Thomas Schirrmacher ed., Die Zeit für die Bekehrung der Welt ist reif: Rufus An-
derson und die Selbständigkeit der Kirche als Ziel der Mission, Edition afem: mission 
scripts 3 (Bonn: Verlag für Kultur und Wissenschaft, 1993) [German selection of 
works by and on Rufus Anderson]. See particularly, Thomas Schirrmacher, “Rufus 
Anderson und die Selbständigkeit der einheimischen Kirche: Auch ein Beitrag zum 
Verhältnis Glaubensmissionen und reformatorischen Bekenntnis,” pp. 9-36, and An-
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tivation for missions to the greater motive of love of Christ rather than to 
his Postmillennial expectations125. Nevertheless, this was only possible due 
to the prevailing Postmillennial attitudes in the U.S.A. at the time126, natu-
rally shared by Anderson, as demonstrated in two smaller works, “Prom-
ised Advent of the Spirit” and “Time for the World’s Conversion 
Come”.127 

Postmillennialism and The Great Commission Today 

One of the most quoted verses in the Postmillennialist camp, nowadays 
as in Carey’s time, is the Great Commission in Matthew 28:18-20.128 For 
Postmillennialists this text teaches that evangelization and conversion have 
to come first, but have to also lead to a change in life-style and society 
through the keeping of divine Law. Above all, the Postmillennialist inter-
pretation, in contrast to other explanations, sees these verses not only as a 
commission, but also as prophecy129: Jesus’ commandment will become 
reality. This reality is that one day all people will be converted and will 
keep God’s Law. Kenneth L. Gentry, the author of a Postmillennial book 
about the Great Commission and the usual contemporary representation of 
Postmillennialism writes the following about the relationship between the 
Great Commission and Postmillennialism, 

                                                                                                                         
derson’s Postmillennial sermon, “The Time for the World’s Conversion of the World 
Come”, pp. 115-128. See also R. Pierce Beaver, To Advance the Gospel: Selections 
from the Writings of Rufus Anderson. 
125. R. Pierce Beaver, “Eschatology in American Missions,” Basileia: Walter Freytag 
zum 60. Geburtstag, ed. Jan Heremlink, Hans Jochen Margul (Stuttgart: Evangelischer 
Missionsverlag, 1959) pp 60-75, here p. 70. 
126. Ibid., p. 60-75; Peter Kawerau, Amerika und die orientalischen Kirchen: Ursprung 
und Anfang der amerikanischen Mission unter den Nationalkirchen Westasiens, op. 
cit., pp. 624-629. 
127. Ibid. pp. 624-629 includes detailed discussion of Anderson’s Postmillennialism. 
See the text in pp. 70-72 and the complete texts in R. Pierce Beaver, To Advance the 
Gospel: Selections from the Writings of Rufus Anderson, op. cit., p. 45-70 
128. See Kenneth L. Gentry, The Greatness of the Great Commission (Tyler, Texas: 
Institute for Christian Economics, 1990). See also the older version in the Journal of 
Christian Reconstruction 7 (Winter/1981) Vol. 2, Symposium on Evangelism, pp. 19-
47; Greg L. Bahnsen, “The Prima Facie Acceptability of Postmillennialism,” op. cit., 
pp. 48-105; Mark M. Kreitzer, “God’s Plan for Christian South Africa: Dominion and 
Missions” (Capetown, Pretoria: Conference for Christian Action, 1990) 
129This idea can sometimes be found in nonreformed and premillennial writings, e.g. 
Millard J. Erickson, Christian Theology, one volume edition (Grand Rapids, Mich.: 
Baker Book House, 1990) p. 1207 
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“note, that the postmillennial view is the only one of the three major evan-
gelical eschatologies that builds its case on the very charter for Christianity, 
the Great Commission (Matt. 28:18-20).”130 

Gentry bases his statement on one of the leading Postmillennialists of the 
last century, the Scottish Presbyterian theologian David Brown,131 who 
built his eschatology on the Great Commission. He also bases his statement 
on a Dispensationalist theologian, Charles C. Ryrie, who criticized the 
expectation of the Postmillennialists. He believed that, “The Great Com-
mission will be fulfilled.”132 

Even today, there are Reformed denominations, such as the Free Presby-
terian Church of Scotland133 or the Reformed Presbyterian Church in the 
United States,134 that think completely in Postmillennial terms and derive 
their eschatology from the Great Commission. 

Jordan has demonstrated that until 1930, almost all leading theologians 
and mission leaders of southern Presbyterianism were Postmillennialists.135 
The leading theologians of Princeton Theological Seminary, including 
Benjamin B. Warfield,136 were Postmillennialists, as well. John Jefferson 
Davis writes, “I was struck by the fact that postmillennialism, now almost 
forgotten in conservative circles, was for much of the nineteenth century 
the dominant millennial understanding”.137 

                                        
130. Kenneth L. Gentry, He Shall Have Dominion: A Postmillennial Eschatology (Ty-
ler, Texas: Institute for Christian Economics, 1992) p. 223 
131. Ibid, pp. 233-234 on David Brown, Christ’s Second Coming: Will it Be Premillen-
nial? (1887, repr. St. Edmonton, Canada: Still Waters Revival Books, 1990) p. 298. 
132. Charles C. Ryrie, Basic Theology (Wheaton, Ill: Victor, 1986) p. 441. Cited by 
Kenneth L. Gentry, He Shall Have Dominion, op.cit., p. 234; similar Millard J. Erick-
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133. D. MacLeod, “The Millennium,” Free Presbyterian Magazine 96 no. 8 (Edin-
burgh: Aug. 1991), p. 261-268; Lachlan MacKenzie, “The Millennium,” Free Presby-
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Compare Morton H. Smith, Studies in Southern Presbyterian Theology (Phillipsburg, 
N. J.: Presbterian & Reformed Publ., 1987) pp. 180-181. 
136. Benjamin Warfield, “The Millennium and the Apocalypse,” The Princeton Theo-
logical Review 2 (1904) pp. 599-617 Repr. Benjamin Warfield, Biblical Doctrines, 
(1929, repr. Edinburgh: The Banner of Truth Trust, 1988) pp. 643-664. 
137. John Jefferson Davis, Christ’s Victorious Kingdom: Postmillennialism Reconsid-
ered (Grand Rapids: Baker Book House, 1986) p. 7, 10. 
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In 1909, W.O. Carver observed that the Postmillennial view was the 
most common motivation for missions.138 This remained the case until the 
end of the First World War. 

Was Calvin a Postmillennialist? 

John Jefferson Davis observes that Calvin assumed that true religion and 
the glory of Christ’s dominion would spread over the whole earth,139 as he 
had repeated in numerous sermons and commentaries, as well as in his 
dedication of the Institutes to Francis I of France. Jefferson adds, “Calvin’s 
outlook does not, of course, represent a fully articulated postmillennialism, 
but does foreshadow subsequent developments.”140 Positively stated, Davis 
says, “John Calvin ... had an understanding of the kingship of Christ that 
paved the way for the full flowering of the postmillennial view in English 
Puritanism.”141 

Iain Murray shares this view and demonstrates that Calvin, in contrast to 
Luther, expected a great future for the Kingdom of God.142 Charles L. 
Chaney also assumes that the Puritans, as well as Jonathan Edwards, built 
their Postmillennialism on Calvin’s eschatology.143 Calvin, says Chaney, 
had been familiar with the three steps of salvation history, the Age of the 
Apostles, the Age of the Antichrist (Calvin’s day) and the Age of the Ex-
pansion of the Church among all peoples, whereby the Gospel would reach 
various nations at different times, according to divine election.144 

Walter Nigg, describing Calvin’s eschatology, writes: 

“Seeing the Kingdom of God in history is the new motif in Calvin’s under-
standing of divine dominion. The Kingdom is not to be expected in its com-
pletion in the near future, it is in a state of development, in a mighty battle 
with the powers of Darkness.”145 

In his belief that the Kingdom of God is involved in an historical wres-
tling match, Calvin implies that salvation history is closely bound to politi-

                                        
138. W. O. Carver, “The Missionary Consummation-Prophecy of Missions,” Mission in 
the Plan of the Ages (New York: Revell, 1909) pp. 213-282. 
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144. Ibid., p. 270. 
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cal events and hints at a definite “progressive” opinion.146 Heinrich Berger 
has shown that Calvin did not express an expectation of the immediate 
return of Christ.147 

David E. Holwerda considers Calvin an Amillennialist,148 opposing Mil-
lennialist views. This is because he assumed that since the Kingdom of 
God is already present in Christ, His rule on earth would be invisible.149 
Holwerda adds that this idea does not, however, contradict Postmillennial 
interpretation, 

“But Calvin believes that the perfected kingdom already exists in Christ, 
that it is eternal and includes the renovation of the world. Consequently, 
Christ’s visible appearance can mean only the final revelation of the perfected 
kingdom.”150 

Georg Huntemann writes in his homage to Calvin’s151 view, 

“The Millennium had, in the Reformation, experienced progress, had gone 
into action. Not only the Church, but the complete world order was to be 
brought into line with divine order.”152 

The premillennialist Millard J. Erickson proved that Reformed thinking 
theologians of all times, such as Augustin, Calvin, and Warfield, have been 
claimed for the amillennial as well as the postmillennial camp153, which for 
him is not by chance, as both views cannot be clearly separated from each 
other. Nevertheless for him, those theologians belong to the postmillennial 
camp, because with true amillennialists (e.g. Lutheran theologians) the 
problem of being claimed for two camps never arose. 
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Premillennialism originally opposed to missions 

The dissemination of Postmillennialism demonstrates the conflicts which 
developed with the growth of Premillennialism. John Nelson Darby, foun-
der of Dispensationalism154, expresses the Premillennial view of missions 
in a 1840 lecture in Geneva, 

“I am afraid that many a cherished feeling, dear to the children of God, has 
been shocked this evening; I mean their hope that the gospel will spread by it-
self over the whole earth during the actual dispensation.”155 

The influential Pietism professor of Systematic Theology in Tübingen, 
Johann Tobias Beck (1804-1878), opposed the work of the Basel Mission 
and the spreading evangelical world mission movement in general. His 
objection was that Jesus must first return, so that missions would be carried 
out and succeed in the Millennium.156 Theodor Oehler157 and Hermann 
Gundert, representatives of the Basel Mission, confronted this opinion with 
a Postmillennial158 reply, although using different terms159. 
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Oehler, however, experienced a change of opinion about the relationship 
between Premillennialism and missions. Whereas Premillennialism was an 
argument against hopes of evangelistic success for Darby and Beck, Pre-
millennialist faith missions became one of the major mainsprings of the 
world’s missions. Oehler describes the contrast between Beck and the new 
mission movements, (“For these, the expectation of Christ’s immediate 
return has become the strongest motivation for missions.”160) but remarks 
critically, 

“Here I must protest against the assertion of the Allianz Mission, namely 
the assumption that is our business to hasten Christ’s return by our missionary 
activity.”161 
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Postmillennialism in the “Enquiry” 

Let us examine the central indications of Carey’s Postmillennialism in 
the ‘Enquiry”. 

Carey had two questions to answer about the Great Commission: 1. Was 
the Great Commission directed only to the apostles or is it valid for all 
Christians of all eras? 2. Can the Great Commission be fulfilled? 

Answering the first question, Carey points out that the Great Commis-
sion is binding “even to the end of the age.” (Mt. 28:20)162 One of his best 
arguments for the validity of the Commission is the fact that it includes the 
command to baptize that all churches and theologians consider valid.163 If 
the Great Commission was directed only to the apostles, churches would 
have to stop baptizing people. 

The answer to the second question arises from Carey’s Postmillennial 
expectation of missions’ final success. Premillennialism, which molded 
Post-Classical missions, did not assume such achievement, but only the 
conversion of a minority from each nation. 

In his introduction, Carey expresses no doubts that God would build his 
kingdom on this earth to the same extent as the devil’s present government: 

“Yet God repeatedly made known his intention to prevail finally over all 
the power of the devil, and to destroy all his works and set up his own king-
dom and interest among men, and extend it as universally as Satan had ex-
tended his.”164 

Very early in the “Enquiry” Carey refutes objections to the continuing 
validity of the Great Commission on eschatological grounds: 

“It has been said that some learned divines have proved from Scripture that 
the time is not yet come that the heathen should be converted; and that first 
the witnesses must be slain,165 and many other prophecies fulfilled. But admit-
ting this to be the case (which I much doubt166) yet, if any objection is made 
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from this against preaching to them immediately, it must be founded on one 
of these things; either that the secret purpose of God is the rule of our duty, 
and then it must be as bad to pray for them, as to preach to them; or else that 
none shall be converted in the heathen world till the universal down pouring 
of the Spirit in the last days. But this objection comes too late; for the success 
of the gospel has been very considerable in many places already.”167 

On one hand, he questions his own eschatological view, while on the 
other, he objects to any interpretation which prohibits the present carrying 
out of the Great Commission.168 The Christian must make his decisions not 
according to the unknown mysteries of God’s will but according to His 
clear, revealed commandment. Carey here follows Calvin’s distinction 
between God’s sovereign will, Providence, and His moral will, duty.169 

Carey drew his argument against the predominate view of the day, that 
the witness must first be slain, from Jonathan Edward’s detailed discus-
sion.170 

The other argument that Carey would have accepted against missions 
would have been the lack of converts in the heathen world. This, however, 
was refuted by reality. Interestingly, Carey fails to mention the expectation 
of the universal pouring out of the Holy Spirit, which was to initiate the 
great conversion of the heathen, which was, after all, his own opinion. Be-
cause this view also could be used against missions, he emphasized the 
role of the Great Commission as a commandment rather than eschatologi-
cal opinions as the basis of our plans and actions. 

Towards the end of the “Enquiry”, Carey defines his eschatological view 
more clearly, but the complete picture becomes clear only in the light of 
the Postmillennial views of the day. Carey emphasizes that the prophesied 
growth of the Kingdom of God should not make the believer passive, but 
increases the obligation to missions. 
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“If the prophecies concerning the increase of Christ’s kingdom are true, 
and if what has been advanced concerning the commission given by him to 
his disciples being obligatory on us, be just, it must be inferred that all Chris-
tians ought heartily to concur with God in promoting his glorious designs for 
he that is joined to the Lord is one spirit.”171 

At the same time, he sees the first signs of the approaching expansion of 
the Kingdom of God in the social and political arena, but foremost, in the 
open doors. 

“ ... yea, a glorious door is opened, and is likely to be opened wider and 
wider, by the spread of civil and religious liberty, accompanied also by a 
diminution of the spirit of popery; a noble effort has been made to abolish the 
inhuman Slave-Trade, and though at present it has not been so successful as 
might be wished, yet it is hoped it will be preserved in, till it is accom-
plished.”172 

In Carey’s view, Biblical eschatology does not refute God’s command-
ments, but supports them. Thus, while discussing future promises, he can 
also allude to Christian responsibility and failure. 

“If an holy solicitude had prevailed in all the assemblies of Christians in 
behalf of their Redeemer’s kingdom, we might probably have seen before 
now, not only an open door173 for the gospel, but many running to and fro, 
and knowledge increased174; or a diligent use of those means which provi-
dence has put in our power, accompanied with a greater blessing than ordi-
nary from heaven.”175 

Carey’ interpretation of Zacharia was inspired by Jonathan Edward’s176 
interpretation, which was popular at the time. 

“It is as represented in the prophets, that when there shall be a great mourn-
ing in the land, as the mourning of Hadadrimmon in the valley of Megiddon, 
and every family shall mourn apart, and their wives apart, it shall all follow 
upon a spirit of grace, and supplication.177 And when these things shall take 
place, it is promised that there shall be a fountain opened for the house of 
David, and for the inhabitants of Jerusalem, for sin and for uncleanness,178 – 
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and that the idols shall be destroyed179 and the false prophets ashamed of their 
profession.180 Zech. xii. 10.14. – xiii. 1.6. this prophesy seems to teach that 
when there shall be a universal conjunction in fervent prayer, and all shall es-
teem Zion’s welfare as their own, then copious influences of the Spirit shall 
be shed upon the churches, which like a purifying fountain shall cleanse the 
servants of the Lord. Nor shall this cleansing influence stop here; all old 
idolatrous prejudices shall be rooted out, and truth will prevail so gloriously 
that false teachers shall be so ashamed as rather to wish to be classed with ob-
scure herdsmen, or the meanest peasants, than bear the ignominy attendant on 
their detection.” 

The most glorious works of grace that have ever taken place have been 
in answer to prayer. It is in this way, we have the greatest reason to sup-
pose, that the glorious out-pouring of the Spirit, which we expect at last, 
will be bestowed.”181 

In the “Enquiry”, Carey not only thinks and argues from a Postmillenni-
alist position, but also finds his examples among Postmillennialist mission-
aries and theologians. 

The Calvinist (Puritan) missionaries mentioned as examples182 in the 
second and third chapters of the “Enquiry” were missionaries to the Indi-
ans, John Eliot (1604-1690)183 and David Brainerd (1718-1747).184 Carey’s 
original models185 came too from the sphere of Jonathan Edward’s influ-
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ence. They both were Postmillennialists186 and believed that numerous 
conversions would occur at the end of time (i.e., at the beginning of the 
Millennium, prior to Christ’s return). (Carey read and continually re-read 
Edward’s post mortem biography of Brainerd.)187 

The Postmillennialist,188 John Edwards, the Calvinist evangelist and the 
leading American theologian of his day, called for a world-wide prayer 
chain for world missions in his pamphlet, “A Humble Attempt to Promote 
Explicit Agreement and Visible Union Among God’s People in Extraordi-
nary Prayer for the Revival of Religion and the Advancement of Christ’s 
Kingdom on Earth”.189 In referring to this work in the “Enquiry”,190 Carey 
mentions the British edition provided by John Sutcliffe in 1789, which 
together with the American edition of 1747 had strongly influenced the 
Baptists of Northumberland since 1784.191 In his arguments for Postmil-
lennial hope in the “Enquiry”, Carey sometimes used the same scripture 
quotations as Edwards, particularly those from Zecharia.192 

Besides Edwards, Eliot and Brainerd, the “Enquiry” also mentions the 
seaman, James Cook (1721-1779),193 whose logbook he had studied dili-
gently.194 Cook’s last voyage, partly described in his logbook of 1779, was 
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published in 1784, and in 1785, reprinted by the Northampton Mercury in a 
series of pamphlets.195 Carey writes, “My attention to missions was first 
awakened after I was at Moulton, by reading the Last Voyage of Captain 
Cook.”196 

Carey also became aware of the immense possibilities for missions of 
the new expeditions in the geographical descriptions of the Northampton 
Mercury, one of the oldest English weekly newspapers.197 Without ques-
tion, world wide exploration and the new possibilities for travel inspired 
Postmillennialism as much as the rising of Protestant world missions did. 

Not only Carey, but also his mission society and his team were Postmil-
lennialists. A. Christopher Smith, writing about Carey, his colleague John 
Marshman and their representative at home, says: 

“In mission theology, the Serampore Fraternity198 members were at the fore 
in declaring that the world would be evangelized properly only after the Holy 
Spirit was poured forth. Rufus Anderson was perhaps even more sanguine and 
triumphalist in his millennialist expectations.”199 

The significance of Postmillennialism (and of the Calvinist doctrine of 
predestination) can also be seen in another aspect: “Another remarkable 
feature of the Enquiry is that the argument of ‘perishing heathen’ is never 
used.”200 

Carey believed that the heathen were lost without Christ. He builds his 
arguments for missions, however, on positive ideas rather than on negative 
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ones, which strongly distinguishes him from other methods of supporting 
missions. 
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3. Carey’s Calvinism 

Carey’s Calvinism 

Carey was a Protestant by conviction, as the anti-Catholic and anti-
Papist tenor of his history of the church clearly demonstrates.201 The turn-
ing point, he believed, was reached by the Reformers.202 He names espe-
cially Luther, Calvin, Melanchthon, Bucer and Peter Martyr.203 He held the 
true Protestant dogma for essential to missions and to the missionary, for 
missionaries must, among other things, be “of undoubted orthodoxy in 
their sentiments.”204 

Carey’s theology is not only unusual for modern tastes in its Postmillen-
nialism, but also in its Calvinist soteriology, for many now believe that the 
doctrine of predestination is extinguishing missionary effort rather than 
intensifying it. Carey, like most other Protestant missionaries and mission-
ary leaders of his day, agreed with the Calvinist view.205 

Up into our century, the English Baptists were divided into two groups, 
the Arminian ‘General Baptists’ and the Calvinist ‘Particular Baptists’,206 
to which John Bunyan and C. H. Spurgeon belonged.207 The designations 
indicate the extent of Jesus’ atoning death: ‘General Baptists’ believe that 
Jesus died for all, ‘Particular Baptists’ believe that He died only for the 
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Elect.208 Carey’s Calvinist viewpoint is clearly demonstrated in various 
parts of his book. 

Carey was not influenced by the Methodism of his day, as one might ex-
pect,209 but as a Calvinist,210 his significance lies in his reconciliation be-
tween the theology of the Reformation, particularly Reformed theology, 
and the Church’s responsibility for missions. Frank Deauville Walker 
writes, 

“He could not harmonize the views of the hyper-Calvinists with the duty of 
calling men to Christ. On the other hand, the opposite doctrine of Arminia-
nism held by the Methodists seemed to him to strike at the roots of belief in 
the grace of God.”211 

Hyper-Calvinism212 is the opinion that the Calvinist doctrine of Predesti-
nation refutes missions, because God would save those He wished without 
human aid, so that the Great Commission is already fulfilled. Although not 
typical of Calvinism, this viewpoint was popular, particularly among the 
Particular Baptists Carey knew.213 

Carey’s significance lies therefore in his harmonization of the Calvinist 
doctrine of soteriology with Calvin and with the Reformed Protestants of 
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the first and second generation. His precursor, according to Walker,214 was 
his friend, Andrew Fuller, who had been a Hyper-Calvinist, but had recon-
sidered his position and, in his printed sermon, “The Nature of Importance 
of Walking by Faith” of 1784 and in his book, The Gospel Worthy of All 
Acception, derived the responsibility for missions from the doctrine of pre-
destination itself.215 Robert Hall’s pamphlet, “Help to Zion’s Travelers” of 
1781, which deeply influenced Carey,216 also marks the transition from 
Hyper-Calvinism to missionary Calvinism.217 In short, “Anglican and Bap-
tist pastors such as Thomas Scott, Andrew Fuller, Robert Hall Sr. and John 
Sutcliffe ... “218 aided Carey in overcoming Hyper-Calvinism without sur-
rendering the Calvinist view of salvation. A. Christopher Smith adds, “A 
neo-Puritan theology much indebted to Jonathan Edwards thus was medi-
ated to Carey without his having to pore over theological tomes.”219 

This demonstrates that not only Carey advocated Calvinist soteriology 
(and Reformed Postmillennialism), but that the leaders of his British mis-
sion society, Andrew Fuller,220 John Ryland221 and Thomas Scott, did that 
as well. Scott wrote “The History of the Synod of Dort” and a history of 
the origin of the five points of Calvinism. Carey used these works in India 
and thanks Scott for them expressly.222 

The same is true of Carey’s colleagues in India. This is according to 
their ‘Form of Agreement’ of 1805, which gave them a common basis:223 
“we are sure that only those who are ordained to eternal life will believe, 
and that God alone can add to the church such as shall be saved.”224 
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Election and Responsibility 

Calvin’s doctrine of predestination never denied human responsibility 
towards divine commandments, including the Great Commandment.225 
Calvin was, after all, the first and perhaps the only Reformer to enjoin 
world missions. In 1556, he sent two missionaries to Brazil,226 although the 
mission was destined to fail. In contrast to Luther, Calvin and Zwingli be-
lieved the dissemination of the Gospel to still be under way.227 

In 1995, Maurus Galm demonstrated that modern Protestant missions 
began in the Netherlands, where Calvinist theologians were inspired by the 
missionary efforts of the Catholic Church.228 Gisbert Voetius229 (1589-
1656, 1634 Professor of Theology in Utrecht) discovered the connection 
between Reformed orthodoxy and the missionary orientation of Reformed 
Pietism230 and wrote a thorough missionary theology.231 
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Gisbert Voetius (1598-1676), 1634-1676 professor of theology and Ori-
ental languages in Utrecht, Netherlands, was an active member of the 
Synod of Dordt (1617/19) and a chief proponent of Calvinistic orthodoxy 
and the most influential Dutch theologian of the 17th century. At the same 
time, he was one of the spokesmen of the emerging mission oriented Re-
formed Pietism in the Netherlands and had personal contacts to English 
Puritans. His book ‘Disputations on Atheism’ (1639) and other books 
against philosophies of his time show him to be an evangelist to the well 
educated. Voetius is also the founder of the comparative study of religions 
for missionary purposes. Nearly all his books and tracts contain long sec-
tions on missions, which do not appeal and call to mission work but dis-
cuss all major problems of missions scientifically as a fourth part of Sys-
tematic Theology ‘Theologica elenctica’ beside Exegetical, Dogmatic and 
Practical Theology. Thus Voetius designed the first comprehensive mission 
theology written by a Protestant. He was well-read in Catholic mission 
literature. Following a distinction made in Reformed ethics, Voetius com-
bines double predestination as God’s absolute will with the conviction that 
God’s moral will is world missions under Biblical promises. 

The strict Calvinist, Dutch theologian Adrian Saravia (1531-1613), pas-
tor in Antwerp and Brussels, as well as professor in Leyden (1582-1587), 
finally Dean in Westminster, according to Norman E. Thomas, , was the 
only Reformer who abandoned the view that the Great Commission had 
already been fulfilled by the apostles, an opinion already thoroughly re-
futed by Calvin.232 He had, however, forerunners of importance, such as 
the Church Father, Aurelius Augustine, who was also the precursor of the 
Calvinist soteriological view of double Predestination. 

Augustine, Aurelius (354-430), bishop of Hippo (North Africa), called 
the theologian of grace, is the most important theologian of the Roman 
Catholic Church and spiritual father of all major Reformers, especially 
Luther, Zwingli and Calvin. In most of his writings Augustine discusses 
problems of missions,233 as he was heavily involved in reaching heathen 
African tribal people and heathen Roman citizens. Gonsalvus Walter has 

                                                                                                                         
formierten Kirche der Niederlande bis zur labadistischen Krise 1670, op. cit., pp.80-
134. 
232. Norman E. Thomas ed., Classic Texts in Mission and World Christianity, op. cit., 
pp. 41-43. 
233. Gerhard Metzger, Kirche und Mission in den Briefen Augustins, Allgemeine Mis-
sion-Studien 20 (Gütersloh, Germany: C. Bertelsmann, 1936); and F. van der Meer, 
Augustinus der Seelsorger (Cologne: J. P. Bachem, 1958). 



48 William Carey’s Theology 

combined those quotations to a full-orbed theology of missions.234 
Augustine reconciled the belief in double predestination with an urgent 
call, that it is the will of God to preach the Gospel everywhere. In his fa-
mous Letter No. 199,235 Augustine denies that the Great Commission was 
already achieved by the apostles because, exegetically, the commission 
goes “till the end of the world” and practically, he knows of “innumerable 
barbarian tribes in Africa to whom the gospel has not yet been 
preached.”236 God had not promised Abraham the Romans alone but all 
nations. Before the return of Jesus Christ the majority of nations and peo-
ple will become Christians.237 This is a typical postmillennial238 viewpoint. 

Chaney has emphasized that modern Protestant world missions began 
with two Calvinist groups: the chaplains of the Dutch East India Company 
and with the Puritans, who tried to reach the Indians of North America.239 

Carey could already read Dutch well before writing the “Enquiry” and 
had translated two works which demonstrated missionary Calvinism.240 

Of all of Carey’s precursors who denied the complete fulfillment of the 
Great Commission by the apostles, the most important was Augustine 
Aurelius,241 whose theology already leaned toward Postmillennialism, and 
who is considered the father of Calvinist soteriology. 

“Augustine predates by more than fifteen centuries William Carey’s analy-
sis, that the apostles did not complete the Lord’s Great Commission to ‘go 
into all the world’.”242 
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Tom Nettles has, for example, shown that almost all eighteenth century 
Baptist theologians and mission leaders taught a Calvinist soteriology.243 

The reason for the almost exclusively Reformed nature of Protestant 
world missions from the sixteenth to the eighteenth centuries was the rise 
of the Netherlands (The East Indian Trading Company was founded in 
1602) and England as sea powers;244 two Protestant countries, whose 
churches had Reformed Confessions.245 

Calvinism in the “Enquiry” 

Carey derives the very possibility and the responsibility for missions 
from the doctrine of providence itself, while Hyper-Calvinism derived its 
belief from the doctrine of predestination, stating that the heathen were lost 
unless God brought them the Gospel without human assistance. ‘Provi-
dence’ in Calvinist theology describes God’s sovereignty. Carey uses this 
term six times in the “Enquiry”246 and often in other writings247 as well. As 
a Calvinist Baptist, he believed in Providence unreservedly and continually 
based his belief in the necessity of missions on this idea. 

“It has been said that we ought not to force our way, but to wait for the 
openings, and leadings of Providence; but it might with equal propriety be an-
swered in this case, neither ought we to neglect embracing those openings in 
providence which daily present themselves to us. What openings of provi-
dence do we wait for? ... Where a command exists nothing can be necessary 
to render it binding but a removal of those obstacles which render obedience 
impossible, and these are removed already. Natural impossibility can never be 
pleaded so long as facts exist to prove the contrary.”248 

Even later, Carey never changed his view. James Beck adds, 
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pp. xxxiii, xlix. 
246. Carey, “Enquiry,” op. cit., pp. 11, 67, 68, 80. 
247. See the citations in James R. Beck, Dorothy Carey, op. cit., pp. 44, 45, 54, 184. 
248. Carey, “Enquiry,” op. cit., pp. 10-11. 
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“Carey never strayed far from his Calvinistic roots when reflecting on his 
God of providence. God was a God of order and control.”249 

As we have already seen, in the “Enquiry” Carey distinguishes between 
God’s sovereign will, Providence, and his moral will, duty. Not only here 
does he prove himself to be a pupil of Calvinist ethics. His arguments, for 
example, distinguish between the moral and the ceremonial law,250 and 
discuss the question, what factors revoke a Biblical commandment, with 
reasoning typical to Reformed ethics.251 In the churches he served prior to 
his departure for India, he exercised a strict church discipline typical of 
Calvinism,252 and followed Puritan ethics in many minor decisions, such as 
journeys on Sundays.253 

Carey’s Struggles for Social Change 

Carey’s involvement in the battle against social injustice254 was also an 
element of his missionary work and was evident in the “Enquiry” through 
the texts cited above on religious freedom and the slave trade. These en-
deavors point to his Calvinist background, which considers possible the 
Christianization of a nation in ethical and in social-political concerns.255 
Carey ate no sugar in England, since it was produced by slaves, and prayed 
throughout his entire life for the emancipation of slaves.256 Shortly after his 
arrival in 1802, he began an investigation on the commission of the gover-
nor into religious killings in Hindu India, and soon attained the prohibition 
of the ritual killing of children – babies were annually thrown into the 
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250. Carey, “Enquiry,” op. cit., p. 9-10. 
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253. James R. Beck, Dorothy Carey, op. cit., p. 87. 
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ratur und Humanität”); G. Schott, William Carey, der Vater der gegenwärtigen Missi-
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255. Aalbertinus Hermen Oussoren, William Carey, Especially His Missionary Princi-
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Ganges once a year on the Island of Saugor.257 After a lifelong battle, in 
1826 he was able to obtain the prohibition of sati, the incineration of wid-
ows.258 Both prohibitions were by and large successful. 

Carey was just as outspoken in his opinions on slavery259 and the caste 
system, which he in no case wanted to allow within the Church, even at the 
cost of advantages for his missionary efforts.260 In this point, he differed 
from the Halle-Danish mission and the Society for the Propagation of 
Christian Knowledge (SPCK), which retained the caste system even in the 
Lord’s Supper. Carey insisted that the convert break with the system before 
being baptized.261 He wrote, 
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“Perhaps this is one of the greatest barriers to conversion with which the 
devil ever bound the children of men. This is my comfort, that God can break 
it.”262 

In this he was in harmony with his fellow workers. So Ward insisted that 
missionaries would dig the graves for missionaries and other Europeans. 
Thus, they did a job which was even forbidden for members of the lowest 
casts.263 

Carey’s achievements in translating the Scripture264 and in preserving265 
Indian languages,266 particularly his grammars,267 are uncontested.268 He 
aided in doubling the number of Bible translations in the eighteenth cen-
tury from thirty to nearly sixty, and played a major role in keeping these 
languages from dying out, by making them written languages. 
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The team founded forty-five free schools269 with about 10,000 pupils270 
of all social classes, the still extant Serampore College271 and several 
newspapers in English and in native languages to further the education of 
the Indian people. Serampore College, modeled on the universities of Co-
penhagen and Kiel,272 was India’s first university. 

Finally, through the Agricultural Society of India, founded in 1820,273 he 
did much to improve India’s farming system. E. Daniel Potts writes, 
“Those who follow Colin Clark’s lead in thinking that contributions to the 
development of India would ultimately be of far greater benefit than hand-
to-mouth poor relief will applaud the advanced thinking of William 
Carey.”274 

In 1993, many Indian linguists, scientists and historians as well as theo-
logians gathered for a jubilee symposium, emphasizing the great achieve-
ments of Carey for all branches of Indian society.275 

Carey and his colleagues were, however, no instruments of the colonial 
government. Their activities “led them to cooperate or, more often, conflict 
with the constituted authorities.”276 

The “Enquiry” shows how Carey argued for native leadership,277 which 
aroused criticism not only in politics, but also in the church. In 1834, fifty 
missionaries (Six Europeans, Anglo-Indians and Indians) were working in 
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Serampore with Carey’s team of nineteen.278 The British General Baptists, 
in particular, criticized the Particular Baptists’ preference for native work-
ers, which hindered many good British missionaries from working in 
Serampore.279 Carey plead for the ‘modern’ principle that the missionary 
should be able to make decisions independent of their mission boards,280 
which led to the most difficult crisis of the Serampore mission station and 
to a temporary dissolution of the ties between the station and the mission 
board.281 

                                                                                                                         
churches under indigenenous leadership as the second pillar beside the belief in the 
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4. Carey’s Statistics 

The significance of the statistic survey in the “Enquiry” is usually ig-
nored, although the statistics and the geographical material take up most of 
the book.282 W. Bieder writes, “Carey challenged Christianity to accept its 
responsibility to become familiar with the world’s religious condition. No 
missions without sufficient information! With astonishing accuracy, Carey 
drew up a sound statistic on world religion, thus recognizing the impor-
tance of statistics for mission activity.”283 The first German edition identi-
fied the geographical data necessary to evaluating Carey’s information and 
his graphs.284 

Almost every new beginning in missions has been accompanied by sta-
tistical achievements, for statistics serve as the basis for prayer and orienta-
tion. Carey’s statistics, as well as those of Theodor Christlieb285 (1879) and 
Patrick Johnstone’s Operation World286 have been and still are excellent 
reference material for ‘secular’ interests, and it is no accident that Carey’s 
knowledge was almost unrivaled in his time, just as the ethnologists of 
Wycliffe Bible Translators know more than others about the languages of 
the present. His suggestion of 1806,287 that an international missions con-
ference be held in 1810 in Cape Town, South Africa, was the logical result, 
even though it was not realized for a century in Edinburgh. 
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