


The freedom for evil, that is the combination of intolerance and vio-
lence, means the dehumanization of man, his engagement with an inhu-
man world and negation of his genuine destiny in history. At the same time
the freedom inherent in humanism and humanistic principles of life that
ennobled man, made him a central character in history that opposed it.
Therein lies the tragic dual character of the entire historical process. The
material progress of mankind reflects hardly at all the tragic conflict of the
eternal principles of the historic development embodying the starkly op-
posite principles both bright and dark, evil and good, violence and non-
violence, tolerance and intolerance.

2. The Church was the most intolerant opponent of heterodoxy and in
the Middle Ages resorted to the most cruel and brutal acts of violence in her
fight against dissidents. The Inquisition tortured scientists and poets for their
attempts to find other explanation of the universe than that of the Roman
Catholics. Giordano Bruno, a scientist-poet, was burnt at the stake, Galileo
was exiled. In 1992 Pope John Paul Il declared the decision of the Court of
Inquisition to be mistaken and rehabilitated Galileo. The Pope also repented
in public of sins and crimes committed by the Catholic Church. information
about the forthcoming rehabilitation of Girolamo Savonarola, a Dominican
monk, called “Ayatollah of the Renaissance”, is rather important. That mys-
terious monk committed to the flames much of the cultural heritage of Flor-
ence and was at that time a creator of the short-lived republic of Florence.
He accused the Church of “great crimes”. By his order crowds burnt price-
less works of the Florentine artists and artisans considering them “devilish
creations”. There went also “immoral books” such as Boccaccio’s Decamerone,
manuscripts, musical instruments, masks, and carnival costumes. The
Dominican monks created detachments of youth, a sort of police of morality
which wandered along the town’s streets, begging, exposing gamblers, and
tearing the clothes off women whom they considered indecent. In the year
1232 Pope Alexander Vi charged him before the Inquisition. Savonarola had
turned Florence into an absolute hell. Now he turned also against the Pope
himself. The Pope excommunicated him. In his turn, Savonarola excom-
municated the Pope and called for reforms of the Catholic Church and the
overthrow of the Pope. The Dominicans’ enemies, the Franciscans, began
to persecute him and by the Pope’s order he was seized. He was brutally
tortured, children cast stones at him while he suffocated on the gallows. Be-
fore his death he confessed to heresy.
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3. The victory of capitalism in Europe in the 18th century led to a new
turn in social relations. Capitalist conditions led to greed when people want-
ed to be not only rich but the richest. The response was the emergence of
many secret societies whose activity was directed against the authorities,
and the rising money monster. Masonic lodges that spread in France (Frank
masons), Scotland, England, and Italy were among them. At the beginning
of the 19th century Freemasonry became a worldwide phenomenon. The
major concern of Freemasonry was a call to work and protest against idleness,
for work was considered to be the most important duty in a civil society. Im-
bued with the principle of brotherhood, Freemasonry advocates worldwide
tolerance. lts cult was worship of the Divine and a belief in mankind.

Freemasonry taught men to oppose evil and not to submit to injustice
in whatever form it presented itself. But it was surrounded with mysterious
rituals and secrecy that aroused the suspicion of the authorities and the
ruling establishment. That is why every government pursued it and tried to
destroy it. In 1737 Pope Clement XIl issued a decree against Freemasonry
that prohibited participation in Masonic lodges on pain of confiscation
and death penalty without the right of appeal. The Masons were dismissed,
their lands and property were confiscated, and decrees were issued against
them that proclaimed them criminals.

Intolerance and violence and the coercive measures against Freemasonry
practically led to the end of Freemasonry as a system, but the spirit of the
Freemasonry, its rituals, its secret gatherings and secret decisions ensured its
revival in the modern epoch. In the epoch of globalization it was needed as
a political force in the struggle of different opposing political groups, financial
companies and corporations. Now Freemasanry itself with its lodges, rituals,
and ceremonies has become a tool for intolerance and violence.

4. The second half of the 20th century is marked in the world as a transi-
tion from one epoch to another —to the epoch of globalization. The entire
achievement does not correspond to those social aims that mankind ex-
pected. The establishment of financial capital has divided the whole world
into rich and poor countries and peoples. Internal conflicts transformed
into global ones have deepened all the previous economic and social polari-
ties. Over and above that, in due course, conflicts with the use of violence
and civil wars flared up in many countries.

An active revival of national self-consciousness and efforts made by some
nations and ethnic groups for self-determination is under way in the world.
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which did such things? Having a dogma, as Msgr. Khodr demands, which
forbids killing once and for alt, is one thing. Yet, what goes beyond this
condemnation of violence and to me seems indispensable is how we deal
with the arguments which, at that time as well as today, apain and again
have to serve as justification for killing.

ScHagestar: | would like Professor Khidoyatov to ex-
plain what he meant with the term ‘Islamism’ and how
he understood the relation between Islamism and 1o!-
erance.

Knioovatov  The development of an ideology is al-
ways a very long and complicated process. It starts at
the prejudices, results in intolerance, gradually settles
down to become a docirine, finally becomes a dogma which then, on its
part, evolves into a programme of action, which puts forward something
new. However, by being intolerant towards this new ideology, one will not
be able to correct it.

Todiay we have in mind the internationa! events that bore the decisive im-
print of certain idealogies, of those new ideas that led to a programme of
action. If we have to react to these international events, we also have to
react to the ideologies behind them.

In the case of Islamism, at issue is a phenomenon of
intolerance against the westernization of a country. In
miany countries of Asia it was the American movies that
spoiied young people; the new generation wants to live
like the Americans. ln order to protect the Muslims — and not only them ~
against this, Islamism wants to set up a barrier, There is of course much that
is good in Western civilization, which is worth treating seriously. [n some
spheres however, in the West culture became business. And the business
it became spoiled Western culture. Thus, Islamism has now set out to take
the first steps towards a programme and towards an ideology.

From the perspective of the present, it is hard to predict the further devel-
opment. Of course the direction will not be that of the Hisbollah or of a Meir
Kahane, wheteby the former does not go back indeed to the tradition of the
Shi‘a, but to that of Zoroastrianism, and the latter to the ideclogy of King
David —hence in this conflict the issue is the antagonism of very old ideologies.
Perhaps we will develop a new programme and a new ideology, perhaps it
will be up to us o develop something new in the history of culture. As the
case may be, it will be a cultural development, which wili be purified of a

what is behind
the concept
‘Islamism‘?

ideologies — and
hew they develop

’Isfamism’ or
protest against
“Weslernization’

142






